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Translator’'s Foreword

g;se are tumultuous times in which much is changing.
The Muslim Ummah is faced with new challenges which it must
meet and overcome, whilst also striving for its very survival in some
parts of the world. '

Those who study history know that there are patterns and
scenarios that are repeated over and over again as nations and
empires rise and fall. There is very little that has never happened
before, in one way or another. The current emergence of the “new
world order” is in many ways, nothing new. During the period
covered in this book, the lifc of ‘Umar ibn al-Khattib, the Muslims
were also faced with a “new world order™ as the old powers declined
and the new and vibrant movement of Islam moved to centie stage.

. The “new world order” of ‘Umar’s time was controlled by
Shari‘ah and motivated by the desire to spread true guidance, unlike
its modern counterpart, which is controlled by corporate interests and
mofivated by greed. However, many of the challenges faced, then
and now, were (and are) matters that are not addressed directly in the
Qur’an and Sunnah. This is where the author of this book makes a
valuable contribution, by showing in detail how the Muslim
leadership during the golden age of Islam was able to rise to the
challenges and deal successfully with them.

At a time of intense confusion within the Muslim ummah as to
which approach is best, amid conflicting calls to follow the way of
customs or traditions or to “modernize” and follow the west, this
book provides a practical model, in the life of “Umar ibn al-Khattab,
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of how the Muslims can draw upon the lessons of the greatest era in
Islamic history — that of the Prophet (#) and the Rightly-Guided
Caliphs — and apply it in practical terms to the issues that face us
now.

“Umar sought solutions from the Qur’an and Sunnah to the
problems and challenges the ummah faced, but he was not rigid or
literal in his approach. He realized that simply repeating what has
worked in the past was not always the answer, and that it was
essential to understand the spirit of Shari‘ah as well as the “letter of
the law”. His approach was innovative (in the purely hngulsnc sense)
yet still firmly within the boundaries. of Islam.

- Although he was_a man of immense and profound knowledge,
he consulted other‘ séholars knowledgable people and experts at
every step of the- way. When an important decision was to be taken,
he would summon the senior Sahabah and consulf with them, and the
decision would be taken by consensus only after thorough debate.

Far from being a distant ruler, ‘Umar was one whose approach
was very much “hands on”. During his mghtly patrols of Madeenah,
for which he was famous, he was able to discover what the common
people thought and was able to take dction accordingly, such as when
he changed the rules to allow a stipend to be paid to Muslim children
from birth and not from the time they were weaned, because that
ruling made mothers hasten to wean their children, which caused
suﬂ'enng to their infants.

‘When. faced with the extensive famine of ar-Ramidah, “Umar
was especially close to the people, ensuring that all were cared for,
providing food for the refugees who flocked to Madeenah and
leading by example, ensuring that he did not eat any better than his
people. He also took the bold step of delaying zakah payments and
sus_pendi'xig hadd punishments for the duration, until the rains finally
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came and life returned to normal. During the plague of Amwias he
also introduced what we would call emergency measures, such as
placing restrictions on movement into and out of the affected areas.

In military matters, although he was based in Madeenah,
‘Umar kept a close eye on the campaigns and directed the course of
battle. Through an extensive communications network, ‘Umar was
kept informed of the troops’ progress and received intelligence about
the lay of the land and the enemy’s strengths and weakness, and was
thus able to issue detailed instructions. But his interest went further
than that. ‘Umar felt that he was personally responsible, before Allak,
for everything that happened in the Islamic state, even the widows in
Iraq and even the livestock.

Once lands had been conquered that was not the end of the
matter. Utilike the old Bedouin approach of attack and refreat,
‘Umar’s method was far more strategic. He took care to ensure that
the new lands were incorporated fully into the Islamic state'and that
the message of Islam was spread to their people. Thus he established
new cities, as- military bases but also as centres of learning and
da ‘wah. Their fair treatment of the non-Muslims who came under
their rule also contributed to their success. The vassal peoples of the
old Roman empire welcomed the newcomers who treated them with
mercy and justice. When the Muslims found themselves unable to
defend the people of Homs in accordance with the terms of their
treaty, they returned their Jizyah to them, and the people of Homs
looked forward to the day when the Muslims would return to rule
their city again. This approach won the hearts of many who embraced
Islam willingly.

It is worth noting that most, if not all, of the lands which ‘Umar
won for Islam with this approach are still Muslim today, and are
mostly Arabic-speaking.
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Along with the other Sahdbah, ‘Umar did not let victory make
him become proud or arrogant. They believed that victory came only
from Allah and that their duty was to put their trust in Him and give
thanks to Him.

As well as the numerous practical examples of leadership that
are. given, this book presents us with an important lesson which afl
Muslims need to grasp, which is that the Ummah’s strength does not
lie in money, natural resources or numbers — we have all of these in
abundance today, whereas the vinmah at the time of ‘Umar had very
little of any of them. The source of the ummah’s strength lies in. Islam
and in its adherence to the way of the Qur’an and Sunmah. Having
tried all the “isms™ and ideologies of the last century or two, which
have all failed and have led only to an increase in the human misery
of the Ummab, it is time to recognize that we have no choice but to
return to Islam and take it seriously, as the Szhdbah did.

May Allah reward the author for his extensive research and for
presenting such important information to the Ummah, lessons which
we have never needed to learn more than we do now.

Nasiruddin al-Khattab



Introduction

g>raise be to Allah. We praise Him and seek His help and
forgiveness and guidance. We seek refuge with Allah from the evil of
our own selves and from our evil deeds. Whomsoever Allah guides,
none can lead astray, and whomsoever He sends astray none can
guide, T bear witness that there is no god but Allah alone, with no
partner or associate, and T bear witness that Muhammad is His slave
and Messenger: :

€0’ you who believe! Fear Allah [by doing all that He has ordered
and by abstaining from all that He has forbidden] as He should be
feared. [Obey Him, be thankful to Him, and remember Him always, ]
and die not except in a state of Islam [as Muslims (w1th complete
submission to Allah)]} (Qur an 3: 102)

40 mankmd' Be dutlful to your Lord, Who created you from a single
person [Adam], and from him [Adam] He created his wife [Hawwa
(Eve)], and from them both He created many men and women; and
fear Allah through Whom you demand [your mutual rights] and [do
not cut the relations of] the wombs [kmshlp] Surely, A]lah is Ever an
All-Watcher over you? (Qur an 4: 1)

40’ you who believe! Keep your duty to Allah and fear Him, and
speak [always]. the truth. He will direct you to do righteous good
deeds and will forgive you. your sins. And whosoever obeys. Allah
and His Messenger, he has indeed achieved a great achievement [i.e.
he will be saved from the Hell-fire and will be admitted to Paradise] .}

B (Cur’an 33: 70-71)
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Acknowledgements regarding the writing of this book go first
of all to Allah, may He be exalted and glorified, then to a good group
of scholars, shaykhs and dd ‘iyahs who encouraged me to go ahead

“and study the era of the Rightly-Guided Caliphs (al-Khulafa’ ar-
Rdshideen). One of them said to me that there is a gap between the
Muslims and that period, and there is confusion with regard to
priorities. Many of the Muslims are better acquainted with the lives
of the dd ‘fyahs, scholars and reformers than with the lives of the
Rightly-Guided Caliphs, but that e¢ra is rich in lessons: about the
political, educational, media, moral, economic, intellectual, jihadi
and fighi aspects of Islam, of which we are in the greatest need. We
need to study the institutions of the Islamic state and how they
developed as time went by, such as the judiciary and financial
institutions, the caliphate system, the military institutions, the way in
which governors were appointed and the process of ijtihad which
took place at that time when the Muslim ummah came into contact
with the Persian and Byza.ntme cwlhzatlons and the progress of the
Islamic conquests

This book began as an idea which Allah willed should become
reality. Allah took me by the hand and smoothed the way and made
things easy for me: He helped me to find the references and sources,
and pralse is due to Allah for helping me to do that.

. The h15tory of the nghtly—Gulded Ca11phs is full of lessons
wh:tch are scattered throughout the books and sources, whether they
have to do with history, hadith, figh, literature, tafseer, or biographies
and evaluations of narrators. I began to study them as I was able to,
and 1 found therein abundant historical material which is difficult to
find in the well known history books that are currently in circulation.
I compiled this material, organized it, examined it and analyzed it.
The first book; about Abu Bakr as-Siddeeq (4 ) had already been
published under the title: Abu Bakr as-Siddeeg, Shakhsivatuhu wa
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‘Asruhu — Abu Bakr as-Siddeeq, His Personality and Era.

By the grace of Allah, this book was widely distributed in the
Arabic bookstores and international book fairs. It reached many
readers, dd ‘iyahs, scholars and seekers of knowledge, as well as the
general Muslim public. They encouraged me to continue studying the
history of the Rightly Guided Caliphs, and to try to simplify it and
make it accessible to the ummah in a style that is more suited for
modemn times.

The history of the Rightly Guided Caliphs is filled with
lessons. If we present them properly and avoid the weak and
fabricated narrations, and the books of the Orientalists and their
lackeys among the secularists and Réfidis and their ilk, and follow
the methodology of Al as-Sunnah, then we will have contributed to
the presentation of history according to the view of 4hl as-Sunnah
wa al-Jamd ‘ah, as well as having come to know more about the life
and times of those concerning whom Allah (%) said:

#And the foremost to embrace Islam of the Muhdjiroon and the Ansar
and also those who followed them exactly [in Faith]. Allah is well-
pleased with them as they are well-pleased with Him. He has
prepared for them Gardens under which rivers flow [Paradise], to
dwell therein forever. That is the supreme success.p (Qur'an 9: 100)

§Muhammad is the Messenger of Allah. And those who are with him

are severe against disbelievers, and merciful among themselves. You

see them bowing and falling down prostrate [in prayer]...»
(Our’an 48: 29)

And the Messenger of Allah (%) said concerning them: «The best of
my ummah are the generation to whom I was sent...»"

! Muslim, vol. 4, Pp. 1963-1964.
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And ‘Abdullah ibn Mas‘ood (4&) said concerning them:
“Whoever would like to follow the way of someone, let him follow
the way of those who have died, for those who are still living are not
safe from fitnah.”

Such were the Companions of Muhammad (%), who were; by
Allah, the best of this ummah, the most sincere, the most
knowledgeable and the least pretentious: They were the people
whom Allah chose to accompany His Prophet and establish His
religion, so we must acknowledge their virtue and follow in their
footsteps, adhering as much as possible to their example of morality
.~ and religious commitment, for they followed true guidance.” The
Sahdbah applied the rulings of Islam and spread Islam east and west.
Their era was the best of eras, for they were the ones who taught the
ummah the Qur’an and narrated the Sunnahs and reports from the
Messenger of Allah (#%). Their history is a storehouse of the
ummah’s treasures: thought, culture, knowledge, jihad, conquests
and dealings with other peoples and nations. In this glorious history,
subsequent generations find that which will help them to direct their
affairs in life according to the right way and sound guidance, and to
understand the true nature of their message and their role in this
world. From that era they can derive that which will nourish their
souls; discipline their hearts and enlighten their minds. It will
motivate them, teach them lessons and help their ideas to mature.
D ‘iyahs, scholars, shaykhs and all members of the umimah will find
therein that which will hélp them to prepare the new generation of
Muslims and raise them according to the Prophet’s way. They will
become 'aéquéinted with the main features of the Rightly-Guided
Caliphate and the attributes of its leaders and the people, and the
reasons for its demise.

2 Sharh as-Sunnah, by al-Baghawi, vol. 1, Pp. 214-215,
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This second book about the era of the Rightly Guided Caliphs
speaks of al-Farooq ‘Umar ibn al-Khattab, his personality and his era.
He was the second caliph and the best of the noble Sahdbah afier Abu
Bakr as-Siddeeq (may Allah be pleased with them both). The
Messenger of Allah () encouraged us and commanded us to follow
their path and their guidance. The Messenger of Allah () said: «I
urge you to adhere to my Sunnah and the way of the Rightly Guided
Caliphs after me»®

‘Umar (8;) was the best of the righteous after the Prophets
and Messengers and Abu Bakr as-Siddeeq (4&,). The Messenger of
Allah (3£) said of them both: «Follow the example of the two who
come after me, Abu Bakr and “Umar»* There are many well-known
ahddeeth — hadiths — and reports which speak of the virtues of
“‘Umar (4 ). The Messenger of Allah (%) said: «Among the nations
who came before you were some who were inspired. If anyone
among my ummah were to be inspired it would be “Umar»’

And the Messenger of Allah () said: «Whilst I was sleeping, I saw
myself drawing water from a well with a bucket. Abu Bakr came and
drew a bucket or two weakly. May Allah forgive him.® Then ‘Umar
ibn al-Khattab came and the bucket turned into a very large one in his
hands. I had never seen any one so strong doing this task, all the
people drank their fill and watered. their camels that knelt down
there.»’

3 Sunan Abi Dawood, 4/201; Tirmidhi, 5/44, hasan saheeh. -
* Saheeh Sunan at-Tirmidhi, by Shaykh al-Albani, 3/200.
® Bukhari, hadith no, 3689; Muslim, hadith no. 2398.

& “May Allah forgive him”; this is not intended to belittie Abu Bakr' rather it
is a phrase which the Muslims used to use frequently in their speech.

7 Mauslim hadith no. 2393.
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‘Amr ibn al- As () said: «l said: “O’ Messenger of Allah,
which of the people is most beloved to you?” He said, “ ‘A’ishah.” I
said, “O’ Messenger of Allah, who among men? He said, “Her
father.” 1 said, “Then who?” He said, “Umar ibn al-Khattib,” then
he named some other men.»® '

The life of al-Firooq ‘Umar ibn al-Khatthb (4 is a shining
page of Islamic history, which outshines and supercedes all other
histories. The history of all nations put together does not contain even
a part of what his life contained of noble conduct, glory, sincerity,
jihad and calling others for the sake of Allak. So I began to study his
life and times in the reference books and sources, and I analyzed it,
verified it and put it in order so that it would beconi€ accessible to the
dd ‘iyahs, khateebs, scholars, politicians, *thinkers, military
commanders and rulers of the ummah, as well as the scekers of
knowledge and the general public, so that they may benefit from it in
their lives by following his example; and that Allah may bestow upon
them success in this world and in the Hereafter,

- I studied the life of ‘Umar from his birth until his martyrdom.
In this book I discuss his lineage; his family and his life during the
Jéhiliyah, as well as his becoming Muslim and his migration
(hijrah), the effect that the Holy Qur’an and his keeping company
with the Prophet (%) had on training him and forming his Islamic
personality. I discuss the role he played in military campaigns and in
the society of Madeenah during the lifetime of the Prophet (%) and
of Abu Bakr as-Siddeeq (). 1 describe how he was appointed as
caliph and explain the foundations of his way of ruling, such as
shoora (consultation), establishing justice and equality among
people, and his respect for personal freedom. I point out the most
important characteristics of “Umar, his family life, his respect for 4h!

8 AlIhsn fee Saheeh Ibn Hibbdn, 15/309.
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al-Bayt, and his life in society after he became the caliph of the
Muslims, how he took care of the women of that society, how he
showed respect for people who were known for their virtue and good
works, how he was keen to meet the needs of the people, how he
trained some of the leaders of society, how he denounced some of
those who were deviant in their behaviour, how he was concerned
about the health of his people, how he set up a system to check on
what was happening in the marketplace, how he was keen to attain
the goals of shari‘ah in society by defending the concept of Tawheed
and fighting deviation and innovation (bid ‘ah), his concem regarding
acts of worship and how he protected the honour of the Mujdhideen.

1 also discuss ‘Umar’s deep concern for knowledge, how he
kept an eye on the people by teaching them and guiding them in
Madeenah, and how he made Madeenah a centre for fatwas and figh,
how he made it into a school which produced scholars, di ‘iyahs,
governors and gddis. 1 describe “Umar’s influence on the schools of
thought inr other regions, such as the schools of Makkah, Made‘enah,
Bagra, Koofah, Syria and Egypt. ‘Umar took care to prepare
specialized scholars whom he sent out to the regions. As the
conquests spread, he taught commanders and governors to establish
mosques in the conquered lands that would become céntres of
da‘wah and teaching and spreading Islamic civilization. These
mosques were the first educational institutions in Islam, through
which the scholars among the Sahdbah began to teach the people
who had recently entered Islam voluntarily, with no force or pressure.
The number of mosques in which Jumu ‘ah prayers were offered in
‘Umar’s state reached twelve thousand. The educational institutions
which were established in the wake of the army that conquered Irag,
Iran, Syria, Egypt and North Africa were led by distinguished
scholars, fageehs and di ‘iyahs who had lIearned at the hands of the
Messenger of Allah (#%) in Madeenah. ‘Umar made use of these
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resources and directed them properly, producing the scholars and
fageehs who kept pace with the conguering army.

I also discuss ‘Umar’s interest in poetry and poets. ‘Umar was
the most interested of the Rightly Guided Caliphs in poetry, which he
would listen to and appreciate. He was also the most likely to quote
suitable poetry on all occasions, so much so that it was said that there
was no incident that “Umar ibn al-Khattib came across, but he would
say a line of verse that was appropriate to the occasion. He was also a
brilliant literary critic. He had standards to which he would refer
when he decided which text was better than another, or which poet
was better than another. These standards included correct usage of
Arabic language, use of normal words and phrases, avoidance of
complex and weird phrases, clarity and straightforwardness, use of
words that fit the meaning, use of beautiful words in the proper
context, and proper rhythm. He used to. forbid poets to lampoon
others or say anything that went against the aims of shari‘ah. He
would. use different methods of disciplining them. For example, he
bought the honour of the Muslims by paying al-Hutay’ah three
thousand dirhams (to stop composing verse that offended the
Muslims).

I also discuss the development of construction and crisis
management during the time of ‘Umar. He took an interest in roads
and means of transportation on land and sea. He established border
posts and cities as militaty bases and centres of civilization. I discuss
the establishment of major cities, such as Basra, Koofah, al-Fustit
and Sirt, at the time of “‘Umar, as well as the military and économic
considerations which he took into account when establishing cities.

I also discuss the methods followed by ‘Umar when he was
faced with the Year of ar-Ramadah (a year of famine), and how he
himself set an example for the people and sought the help of Allah. I
describe the refugee camps that he set up during that year, and how he
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asked the people of other regions for aid, how he prayed for rain, and
some of the cases of ijtihad that came up during the year of ar-
Ramidah, such as the suspension of the hadd punishment for
stealing, and the postponement of paying zakah during that year.

T also describe the year of the plague, and how “Umar dealt
with this epidemic, which led to the death of the senior commanders
of the Muslim army in Syria. More than twenty thousand Muslims
died of the plague and things went out of control because their estates
were not being distributed. “Umar went to Syra and distributed
provisions, and set up troops to patrol the border during the winter
and the summer. He protected the borders of Syria, appointed
governors and organized the affairs of the army, commanders and
common folk, and distributed the estates of the dead among the
living.

1 explain the role that *Umar played in the development of
financial and judiciary institutions. I speak of the financial
institutions and the sources of the state’s income at the time of “‘Umar
(#5,), such as zakah, jizyah, khardj, ‘ushoor and booty. I discuss the
bayt al-mdl (treasury) of the Muslims and the establishment of
ministries, the expenditure of the state at the time of ‘Umar, his
ijtihad concerming ard al-khardj (conquered land) and his issuing an
Islamic currency. I describe the role that “‘Umar played in the
development of judiciary institutions, the most important letters that
“Umar sent to judges, how bhe appointed judges, their salaries,
qualifications and duties, the sources of judiciary rulings, the
evidence followed by judges, and the rulings passed by “Umar on the
basis of ijtihad, such as his ruling on forging the official seal of the
state, on the man who stole from the bayt al-mél in Koofah, the man
who was unaware that zind is hardm, and other rulings. I also discuss
“Umar’s figh in dealing with governors, and I mention the regions of
the [slamic state at the time of “Umar and the names of the goverhors
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of those regions at his time. And I describe the most important
guidelines followed by ‘Umar in appointing governors, the
conditions that he stipulated for them, the characteristics of “Umar’s
governors, the rights and duties of the govemors, how “Umar
checked on the governors and brought them fo account, how he
handled complaints from the people against governors, and the kinds
of punishment that he carried out on governors. I also tell the story of
how he dismissed Khilid ibn al-Waleed (<45 ) on two occasions, the
main reasons for dismissing him, the attitude of the Muslim society
towards this dismissal, the reaction of Khalid ibn al-Waleed. to this
decision, and what he said about ‘Umar when he was on his
deathbed. '

I also describe the conquests of Iraq, Iran, Syria, Egypt and
Libya during the time of “Umar, and the lessons that we can learn
from these conquests. I shed some light on the correspondence that
took place between “‘Umar and the leaders of his army, from which
may be derived educational material which deals with directing
people and establishing states, guiding societies and leaders, and the
art of war. From the letiers of “Umar to the commanders T have also
derived information on duties owed to Allah, such as being steadfast
when facing the enemy, fighting them with the intention of
supporting the religion of Allah and fulfilling the trust, and not being
biased when supporting the religion of Allah. I also derived
information on duties owed to commanders, such as always obeying
them and following their commands; and the duties owed to soldiers,
such as checking on them, being kind to them during campaigns,
encouraging them to fight, etc.

I also discuss the relationship between ‘Umar and kings of
other lands, the results of “Umar’s conquests, and the final days of his
life, and his concept of meeting Allah, which dominated his thoughts
and became deeply rooted in his heart from the time he became
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Muslim until he was martyred. In this book, I try to explain how
‘Umar understood Islam and how he lived in this world, and how he
influenced the course of events during his lifetime. 1 discuss the
various aspects of his personality, political, military, administrative
and judicial, and his life in society when he was one of the ordinary
people and after he was appointed as caliph after the death of Abu
Bakr. I also focus on his role in the development of financial, judicial,
adroanisirative and military institutions.

This book proves the greatness of “Umar and confirms to the
reader that his faith, knowledge, intellect, eloquence, attitude and
influence were all great. ‘Umar represented greatness in all its
aspects, and his greatness was based on his understanding and
application of Islam and his strong relationship with Allah and his
following the guidance of the Messenger (i4&).

‘Umar was a leader who guided people in the right direction
and whose example was followed by others in word and deed. His
life is one of the soundest sources of faith, motivation and correct
understanding of Islam. How great is the Muslim ummah’s need for
men of sound caliber who follow the example of the noble Sahdbah
(Coropanions of the last Prophet) and embody the sublime teachings
of Islam, bringing it to life by means of sacrifices that the people can
see. The history of the Rightly Guided Caliphs and the noble
Sahdbah is a constant reminder to the ummah through all
generations, and the way to benefit from this reminder is for great
people of the modern age to follow the example of these great leaders
and put it into practice in modern circumstances so that no one will
think that these lessons were only suited to a certain age and that to
repeat this achievement requires an environment similar to theirs.
The facts indicate that every time the motivation of faith and the
concept of meeting Allah grows stronger, and the Muslims become
keener to base their actions on these ideas, then Allah, the Exalted,
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Almighty, grants victory to His close¢ friends and directs
circumstances to serve their interests.

I have striven to study the personality and era of “‘Umar to the
best of my ability, without claiming to be infallible or free from etror.
I seek nothing but the pleasure and reward of Allah, and He is the
One Whose help I seck to achieve that. I ask Him to make this book
of benefit, for He is the One with the most sublime names and the
One Who hears all prayers.

1 completed this book on Wednesday 13 Ramadén 1422 A . /
28 November 2001, at 7.05 a.m. All praise be to Allah, first and last. T
ask Him, may He be glorified and exalted, to accept this woik, to
open people’s hearts that they might benefit from it, and to bless it by
His generosity and bounty. Allah (3&) says:

§Whatever of mercy [i.c. of good], Allah may grant to mankind, none
can withhold it; and whatever He may withhold, none can grant it
thereafter. And He is the All-Mighty, the All-Wise.p (Qur’an 35: 2)

In conclusion, I can only stand before Allah with a humble
heart, acknowledging His bounty, kindness and grace, for He is the
most Generous, the Helper, the Source of strength. To Him be praise
for the blessings that He has bestowed upon me. I ask Him by His
most beautiful names and His sublime atiributes to make my effort
solely for His sake and to make it of benefit to His slaves. May He
grant me reward for every letter I have written and add them to the
balance of my good deeds. May He reward my brothers who helped
me as much as they could to complete this humble effort. I bope that
every Muslim who reads this book will not forget to make du ‘@’ for
the slave who is in need of his Lord’s forgiveness, mercy and
pleasure. Aliah says:

§... My Lord! Grant me the power and ability that [ may be grateful



Umar ibn al-Khagtdb 39

for Your Favours which You have bestowed on me and on my

parents, and that I may do righteous good deeds that will please You,

and admit me by Your Mercy among Your righteous slaves.}
(Qur’an 27: 19}

Glory and praise be to You, O° Allah. I bear witness that there
is no god but You, I seek Your forgiveness and I repent to You. And
the end of our supplication is: “Praise be to Allah, the Lord of the
Worlds.”

‘Ali Muhammad as-Sallabi



CHAPTER ONE |
‘Umar («) in Makkah

1. His name, Lineage, Nicknames, Physical
~ Attributes, and Family, and his
Life during the Jahiliyah

1.1. His name, lineage and nicknames

?(is full name was “Umar ibn al-Khattdb ibn Nufayl ibn
‘Abdul-‘Uzza ibn Riyah ibn ‘Abdullih ibn Qurut ibn Razih ibn
‘Adiyy ibn Ka‘b ibn Lu’ayy' ibn Ghélib al-Qurashi al-‘Adawi.” His
lineage converges with that of the Messenger of Allah (%) in Ka‘b
ibn Lu’ayy ibn Ghalib.? He was known as Abu Hafs * and earned the
nickname of al-Firooq (the Criterion)® because he showed his Islam
openly in Makkah and through him Allah distinguished (farraga)
between disbelief and faith.®

! At-Tabaqdi al-Kubra by Tbn Sa‘d, 3/265; Mahd as-Sawdb by Tbn “Abdul-
Hadi, 1/131.

2 Mahd ag-Sawdb Jfee Fadd’il Ameer al-Mu’mineen ‘Umar ibn al-Khattdb, 1/
131, .

? Tbid., 1/131.

* Saheeh at-Tawtheeq fee Seerah wa Haydt al-Firooq ‘Umar ibn al-Khaitdb,
p- 15.

* Thid.

¢ Thid.
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1.2. His birth and physical characteristics

“Umar was born thirteen years after the Year of the Elephant.”
With regard to his physical characteristics, he was white with a
reddish complexion, with handsome cheeks, nose and eyes, and large
hands and feet. He was muscular, tall, solid and bald. He was taller
than average, as if he was riding on a mount. He was very strong, not
weak or puny.® He used to dye his hair with henna and the ends of his
moustache were long.” When he walked, he walked quickly, when he
spoke, he spoke clearly, and when he struck, he caused pain.'’

1.3. His family

His father was al-Khattdb ibn Nufayl. “Umar’s grandfather
Nufayl ibn ‘Abdul-*Uzza was one of those to whom Quraysh used to
refer for judgement.'! His mother was Hantamah bint Hashim ibn al-
Mugheerah, and it was said that she was the daughter of Hashim and
the sister of Abu JahL.'* The view of most historians is that she was
the daughier of Hashim and the paternal cousin of Abu Jahl ibn
Fisham.

With regard to his wives, sons and daughters: During the
Jahiliyah, he married Zaynab bint Madh®oon, the sister of ‘Uthman
ibn Madh‘con, and she bore him ‘Abdulldh, ‘Abdur-Rahman the

7 Tareekh al-Khulafa’ by as-Suyooti, p. 133.

8 Al-Khaleefah al-Fdrooq ‘Umar ibn al-Khaiidhb by al-*Ani, p- 15.

® If he was angry or upset he would take hold of them and twist them.

0 Tahdheeb al-Asmd’ by an-Nawawi, 2/14; Awwaliydt al-Fdroog by al-
Qurashi, p. 24.

" Nasab Quraysh by az-Zubayxi, p. 347.

2 dwwaliydt al-Firooq by al-Qurashi, p. 22.

"3 Thid.
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elder and Hafsah. And he married Maleekah bint Jarwal, who bore
him ‘Ubaydullah. He divorced her at al-Hudaybiyah, and afier that
she married Abu al-Jahm ibn Hudhayfah. And he married Quraybah
bint Abi Umayyah al-Makhzoomi, and divorced her at al-
Hudaybiyah; after that she married ‘Abdur-Rahmén ibn Abi Bakr.
And he married Umm Hakeem bint al-Harith ibn Hishdm, after her
husband ‘Ikrimah ibn Abi Jahl was killed in Syria.’* She bore him
Fatimah, then he divorced her; and it was said that he did not divorce
her.'® And he married Jameelah®® bint ‘Asim ibn Thébit ibn Abi al-
Aglah of al-Aws. And he married ‘Atikah bint Zayd ibn ‘Amr jbn
Nufayl, who had previously been married to ‘Abdulléh ibn Abi
Bakr.!” When ‘Umar was killed, az-Zubayr ibn al-‘Awwim (s )
married her and it was said that she was the mother of his son ‘Ivad.
And Allah knows best.

He proposed marriage to Umm Kulthoom, the daughter of Abu
Bakr as-Siddeeq, when she was still young. He spoke to *A’ishah (k)
concerning her, but Umm Kulthoom said: “I have no need of him,”
‘A’ishah asked, “Are. you rejecting the Ameer al-Mui'mineen?” She
said, “Yes, for he lives a rough life.” *A’ishah sent word to ‘Amr ibn
al-‘As, who told “Umar not to marry her and suggested instead that he
marry Umm Kulthoom bint ‘Ali ibn Abi Talib, whose mother was
Fétimah, the daughter of the Messenger of Allah (), so she was
descended from the Messenger of Allah (%). So he asked “Ali for her
hand in marriage, and he married her to him. ‘Umar gave her a dowry
of forty thousand. She bore him Zayd and Rugayyah.'® And he

% ALBidéyah wa an-Nikdyah, 7/144.

15 Thid.

16 Tarteeb wa Tahdheeh al-Biddyah wa an-Nihdyah Khildfat ‘Umar by as-
Sulami, p. 7.

17 bid,

18 ALKGmil fee at-Tireekh, 2/212.
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married Luhyah — a woman from Yemen — who bore him ‘Abdur-
Rahman the younger, and it was said, the middle one. Al-Wagqidi
said: “She was an wmm walad (a concubine who bore her master a
child) and not a wife.”'® They said: “He also had a concubine call
Fakeehah, who bore him Zaynab.” Al-Waqidi said: “She was the
youngest of his children.”?°

The total number of his children was thirteen. Their names
were: Zayd the elder, Zayd the younger, ‘f\sim, ‘Abdullih, ‘Abdur-
Rahmaén the elder, ‘Abdur-Rahmén the middle one, ‘Abdur-Rahman
the younger, ‘Ubaydulldh, ‘Iyid, Hafsah, Ruqayyah, Zaynab and
Fatimah (may Allah be pleased with them alf). The total number of
his wives whom he married dutding the Jéhiliyah and in Islam, whom
he divorced or died and left behind, was seven.?! “‘Umar married in
order to produce offspring and have many children. He said: “I do not
come to women because of desire. Were it not for children, I would
not care if I never saw a woman with my own eyes.””> And he said:
“I force myself to have intercourse, hoping that Allah will bring forth
from me a soul who will glorify and remember Him.”%*

1.4. His life during the Jdhiliyah

“Umar spent half of his life in the JEhiliyah, and grew up like
his peers of Quraysh, except that he had an advantage over them in
that he was one of those who had learned to read, of whom there were
very few.>* He bore responsibility at an early age, and had a very

19 Tireekh al-Umam wa al-Mulook by at-Tabari, 5/191.

* Ibid, 5/192.

2 AlBidayah wa an-Nibdyah, T/144.

% Ash-Shaylkhin Abu Bakr wa ‘Usmar, ed. Dr. Thsin Sadaqi, p. 227.

23 Fawd'id al-Kaldm Ii'1-Khulafa® al-Kardm by Qasim ‘Ashoor, p. 112

2% Al-ldérah al-Islémivah fee ‘dhd ‘Umar ibn al-Khattdh, by Farooq al-=
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harsh upbringing in which he knew no type of luxury or
manifestation of wealth. His. father al-Khattib forced him to tend his
camels. His father’s harsh treatment had a negative effect on ‘Umar
which he remembered all his life. ‘Abdur-Rahman ibn Hatib spoke of
that and said: “I was with ‘Umar ibn al-Khattib in Dajnan® and he
said, ‘I used to tend (livestock) for al-Khattab in this place, and he
was very harsh. Sometimes 1 would tend (the livestock) and
sometimes I would gather firewood.” *?

This was a period of hardship during ‘Umar’s life, and he
would often remember it. Sa“d ibn al-Musayyab tells us: “ “‘Umar (4, )
went for Hajj, and when he was in Dajnan he said, ‘There is no god
but Allah, the Most High, the Most Great, the One Who gives
whatever He wills to whomever He wills. I used to tend the camels of
al-Khattab in this valley, wearing a woollen garment. He was harsh;
he would exhaust me when I worked and beat me if I fell short. And
now here I am, with no one between me and Allah.””

'The son of al-Khattab did not tend livestock for his father only;
rather he used to tend the livestock of his maternal aunts of Banu
Makhzoom. This was narrated to us from ‘Umar himself, when he
was pondering one day the fact that he had become the caliph, so who
could be better than him? In order to remind himself of what he was
- as he thought — he stood before the Muslims and announced that
he was no more than a shepherd, who used to tend the flocks of his
maternal aunts of Banu Makhzoom. Muhammad ibn “Umar al-
Makhzoomi narrated that his father said: “ “Umar ibn al-Khattib ()
called out that prayer was about to begin, and when the people had

=Majdalawi, p. 90.

% Dajnén is a mountain some distance from Makkah. It was said that it is 25
km away.

28 Narrated by Ibn “Asédkir in his Tdreekh, 52/268;- Halagdt ibn Sa‘d, 3/266,
Dr. ‘Afif Laméadah said: its isnad is saheeh.
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gathered and said takbeer, he ascended the minbar and praised and
glorified Allah as He deserves, and sent blessings and peace upon His
Prophet, then he said: “O” people, I remember when I used to tend the
flocks of my maternal aunts of Banu Makhzoom, and they would
give me a handful of dates or raisins, which would be sufficient for
the day, and what a day that was!”

Then he came down, and ‘Abdur-Rahmén ibn ‘Awf said to
him: “Q° Ameer al-Mu'mineen, all you did was to denigrate
yourself.” He said, “Woe to you, O’ son of ‘Awf! I was alone and I
started to think. I said to myself, “You are the caliph, who is better
than you?” So I wanted to remind myself of what I am.” According to
another report: “I noticed something in myself, and I wanted to bring
myself down a rung or two.”%’

Undoubtedly this job — tending livestock — which was the
constant work of ‘Umar in Makkah, before he entered Islam, caused
him to acquire good characteristics, such as forbearance, patience and
toughness. But tending sheep was not the only work that the son of
al-Khattib did during the Jéhiliyah.”® From his early youth he also
excelled in all kinds of sports, such as wrestling, riding and
horsemanship. He enjoyed and narrated poetry™, and he was
interested in the history and affairs of his people. He was keen to
attend the great fairs of the Arabs, such as “Ukéz, Mijannah and Dhu
al-Majédz, where he would make the most of the opportunity to
engage in trade and learn the history of the Arabs, and the battles and
contests that had taken place among the tribes. These events were
discussed in a literary fashion by the masters of eloquence before the

27 At-Tabagdt al-Kubra by Ibn Sa‘d, 3/293; there are corroborating reports
which strengthen it.

2 Al-Fdroog ma‘a an-Nabi, p. 6.

2 At-Tareekh al-Islami al-‘Am, by ‘Al Hasan Ibrdheem, p. 226; al-Iddrak al-
Isldmivah fee ‘Ahd “‘Umar ibn al-Khattdb, p. 90.
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prominent figures of the tribes, which meant that Arab history was
constantly being discussed and was unlikely to be forgotien.
Sometimes these literary contests would spark wars, and ‘Ukéz itself
was a direct cause of four wars which were known as the wars of al-
Fijar.*°

“Umar engaged in trade and profited, which made him one of
the rich men of Makkah. He became acquainted with many people in
the lands that he visited for the purpose of trade. He travelled to Syria
in the summer and Yemen in the winter.*! He occupied a prominent
position in Makkan society during the Jéhiliyakh, and played an
effective role in shaping events. He was helped by the outstanding
history of his forefathers. His grandfather Nufayl ibn ‘Abdul-‘Uzza
was one to whom Quraysh referred their disputes for judgement®
and his ancestor Ka‘b ibn Lu’ayy was held in high esicern by the
Arabs. They had recorded their history from the year of his death
until the Year of the Elephant.*® ‘Umar inherited this status from his
forefathers which brought him a great deal of knowledge about the
life and circumstances of the Arabs, in addition to his own smartness
and intelligence. So they would come to him to resolve their disputes.
Ibn Sa‘d said: “ ‘Umar used to judge between the Arabs regardmg
their disputes before Islam.”**

‘Umar (45) was wise, eloquent, well spoken, strong,
forbearing, noble, persuasive and clear of speech, which made him
qualified to be an ambassador for Quraysh, to speak up for them

3 “Umar ibn al-Khattéb: Haydtuhu, Tmuhu, Adabuhu, by Dr. ‘Ali Ahmad al-
Khateeb, p. 153.

' “Umar ibn al-Khaytéb, by Dr. Muhammad Ahmad Abu an-Nagr, p. 17.

32 Al-Khaleefah. al-Farooq ‘Umar ibn al-Khattdb, by Dr. al-"Ani, p. 16

33 Tireekh Khaleefah ibn Khayydt, Pp. 1/7, quoting from Dr. al-‘Ani, p. 16.

3 Al-Khaleefah al-Féroog by Dr. al-*Ani, p. 16.
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before the other tribes. Ton al-Jawzi said: “The role of ambassador
fell to “Umar ibn al-Khatiab. If there was a war between Quraysh and
another tribe, they would send him as an ambassador, and if another
tribe was boasting against them, they would send him to respond in
kind, and they were pleased with him.”>®

He used to defend all the traditions, acts of worship and
systems to which Quraysh were accustomed. His nature was one of
sincerity which led him to defend all that he believed in to the bitter
end. So ‘Umarresisted Islam in the beginning, because he feared that
this new religion would shake the system that was well established in
Makkah and which gave Makkah a special status among the Arabs.
For it was the location of the House to which people came on
pilgrimage, which gave Quraysh a unique status among the Arabs,
and brought spiritual and material wealth to Makkah. This was the
reason for the city’s prosperity and its people’s wealth. So the rich
men of Makkah resisted this religion and persecuted the weak among
its converts, and “‘Umar was at the forefront of those who persecuted
these weak ones.?’

He kept on beating a slave woman who had become Muslim,
until his arms grew tired and the whip fell from his hand, then he
stopped to rest. Abu Bakr passed by and saw how the slave woman
was being tortured, so he bought her from him and set her free.*®

‘Umar lived during the Jdhiliyak and knew it inside out. He
kinew its true nature, its customs and traditions, and he defended it
with all the strength he possessed. Hence when he entered Islam, he
understood its beauty and true nature, and he understood the great

3 Op.cit.
¥ Mandgib Umar, p. 11.
37 Al-Firoog ‘Umar, by ‘Abdur-Rahmén ash-Sharqawi, p. 8.
38 -
Ibid.
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difference between guidance and misguidance, disbelief (kufi) and
faith, truth and falschood, and he spoke the famous words: “The
bonds of Islam will be undone one by oné when there will be a

generation brought up in Islam who do not know what Jakilivah
- 139
is.

2. His Becoming Muslim and Migrating

2.1. His becoming Muslim

The first ray of the light of faith that touched his heart came on
the day when he saw the women of Quraysh leaving their homeland
and travelling to a distant land because of the persecution that they
were facing from him and others like him. His conscience was

-stirfed; he felt remorse and pity for them, and he spoke kind words to
them which they had never expected to hear from someone like
him.*

Umm °‘Abdulldh bint Hantamah said: “When we were
travelling, migrating to Abyssinia, ‘Umar, who used to persecute us
mercilessly, came and stood over me and said to me, ‘Are you
leaving, O’ Umm ‘Abdulldh?’ I said, ‘Yes, you have persecuted us
and oppressed us, and by Allah we are going out in the land of Allah
until Allah grants us a way out.” ‘Umar said, ‘May Allah be with
you.” And I saw kindness in him that I had never seen before. When
‘Amir ibn Rabee‘ah, who had gone out on some errand, came, I told
him about that and he asked, ‘It seems that you hope “‘Umar will
become Muslim?’ I said, “Yes.” He said, ‘He will not become Muslim

3 Al-Fatdwa, 15/36; Fard’id al-Kaldm Ii’-Khulafa’ al-Kardm, p. 144,
0 At Tantdwiydt, p. 12.
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until al-Khattdb’s donkey becomes Muslim!®>*!

‘Umar was moved by this woman’s attitude and he felt
distressed. How much suffering the followers of this new religion
were putting up with, but despite that they were standing firm. What
was the secret behind this extraordinary strength? He felt sad and his
heart was filled with pain.**

Shortly after this incident, “Umar became Muslim because of
the du ‘G’ of the Messenger of Allah (), which was the main reason
for his becoming Muslim. He had prayed for him, saying: «O” Allah,
support [slam with the more beloved of these two men to You: Abu
Jahl ibn Hishdm or “Umar ibn al-Khattib.» And the more beloved of
them to Him was ‘Umar.®® Allah created the circumstances that led
‘Umar to Islam. It was narrated that ‘Abdullah ibn “Umar (45 ) said:

“I never heard ‘Umar saying about something that he thought it
would be so-and-so, but it turned out as he said. Once, while ‘Umar
was sitting, a handsome man passed by him, ‘Umar said, ‘if I am not
mistaken, this man is still following the religion of Jéhilivah, or he
was their soothsayer. Call the man to me.” When the man was called
to him, he told him what he was thinking. The man said, ‘Thave never
seen a day such as this, on which a Muslim is faced with such an
accusation.” “Umar said, ‘T am determined that you should tell me the
truth.” He said, ‘I was a soothsayer during the Jéhiliyah.” ‘Umar said,
‘What was the most astonishing thing that your female Jinn told you
of?’ He said, ‘One day while I was in the market, she came to me
scared and said, ‘Haven’t you seen the Jinns and their despair, and

1 Seerat Ibn Hishdm, 1/216; Fadi’il as-Sahdbah by Imam Ahmad, 1/341,
with a hasan isnad.

4 Al-Féroog “Umar, p. 9.

*? Tirmidhi, 3682, al-Mandgib, classed as hasan by Shaykh al-Albéni in
Saheek at-Tirmidhi, hadith no. 2907,
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they were overthrown after their defeat (and prevented from listening
to the news from heaven) so that they (stopped going to heaven and)
kept following the camel-riders (i.e. the Arabs)?’” ‘Umar said, ‘He is
speaking the truth. One day while I was sleeping near their idols, a
man brought a calf and sacrificed it (to the idols). An (unseen)
creature shouted at him, and I have never heard anything harsher than
his voice. He was crying, ‘O’ you bold evil-doer! A matter of
success!” An eloquent man is saying, ‘There is no god but Aflah.’
Shortly thereafter it was said that a Prophet had appeared.’”**

Many reports have been narrated concerning the reason why
‘Umar () became Muslim, but when we examine their isnads
according to the standards of the science of hadith, we see that most
of them are not sound.** From the reports which are narrated in the
books of Seerah and history we may divide the story of his becoming
Muslim and his public announcement of his conversion into two
topics, as follows:

21.1. His determination to kﬂl..the
Messenger of Allah (%)

™ Quraysh met to discuss the matter of the Prophet (3%). They
said: “Who will kill Muhammad?” ‘Umar ibn al- Khattib said: “T will
do it.” They said: “You can do it, O’ ‘Umar!” So he went out at
midday on a very hot day, with his sword by his side, looking for the
Messenger of Allah (#%) and a group of his Companions, narhely
Abu Bakr, ‘Ali and Hamzah, among the Muslim men who had stayed
with the Messenger of Allah (%) and had fiot migrated with those
who migrated to Abyssinia. He was told that they had gathered in Dar
al-Arqam at the foot of as-Safa. He was met by Nu‘aym ibn

4 Narrated by Bukhari, 3866.
45 Saheeh at-Tawtheeq fee Seerat wa Haydt al-Féroog, p. 23.
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‘ Abdullih an-Nahhém who said: “Where are you headed, O’ “‘Umar?”
He said: “I am looking for this sé@bi” (this one who has changed his
religion), who has divided Quraysh, insulted their intelligence,
criticized their religion and slandered their gods. I am going to kill
him.” Nu‘aym said to him: “What a bad course you have taken, O’
‘Umar. By Allah, you are fooling yourself, and have become
careless, and you are going to be the cause of Banu ‘Adiyy’s doom.
Do you think that Banu ‘Abd Manif will leave you walking on the
face of the earth after you kill Muhammad?” They argued until their
voices became loud, then ‘Umar said: “I think that you have changed
your religion (i.e., become Muslim). If I find that to be true, I will
start with you.” When an-Nahhim realized that he could not stop
him, he said: “T tell you that your family and the family of your
brother-in-law have become Muslim and have forsaken you and the
misguidance that you follow.” When he heard what he said, he
asked, “Which of them?” He said, “Your brother-in-law, your

paternal cousin and your sister.””*®

2.1.2. Umar's raid on his sister’s house and
the steadfastness of Fatimah bint al-Khattab
before her brother

When “Umar heard that his sister and her husband had become
Muslim, anger overtook him and he went to them. When he knocked
at the door they said, “Who is it?”” He said, “The son of al-Khattib.”
They were reading a paper that was in their hands, but when they
realized that ‘Umar was there, they rushed to hide and they left the
paper where it was. When he came in and his sister saw him, she
recognized the evil intent that was on his face, so she hid the paper

4 Seerar Ibn Hishdm, 1/343, from al-Qasim ibn “Uthméan al-Basri from Anas,
but al-Qédsim is da ‘eef (weak).
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beneath her leg. He said: “What is this muttering and whispering that
I heard in your house?” F or they had been reading Soorah Ja-Ha.

They said: “We were ]ust talking amongst ourselves.” He said:

“Perhaps you have changed your religion?” His brother-in-law said:

“0’ ‘Umar, ‘what if the truth were in something other than your
religion?” ‘Umar attacked his brother-in-law Sa‘eed, pulling his
beard, and they wrestled: ‘Umar was very strong, and he threw
Sa‘eed to the ground and jumped on him, then sat on his chest. His
sister came to her husband’s defence, but he pushed her away with his
hand, and her face started to bleed. She said angrily: “O’ enemy of
Allah, are you hitting me because I believe in Allah alone?” He said,
“Yes.” She said: “Do what you like. I bear witness that there is no

have become Muslim whether you like it or not.” When ‘Umar heard
that, he regretted what he had done. He got up off his brother-in-law
and sat down, then he said, “Give me this paper that you have.” She
said: “I will not do that.” He said, “Woe to you! What you said
moved me. Give it to me so that I may look at it. T give you my
solemn word that I will not betray you; you can take it back and put it
wherever you want.” She said: “You are unclean, and €... none can
touch [it] but the purified¥ (Qur'an 56: 79). Get up and wash
yourself.” So ‘Umar went out and washed himself, then he came
back to his sister and she gave the paper to him, on which was written
Soorah Ta-Héd and some other soorahs. He saw on it the words,
Bismilldh ir-Rahmdn ir-Raheem (in the name of Allah, the Most
Gracious, the Most Merciful). When he read the words ar-Rahmdn
ar-Raheem, he was alarmed and threw the page down, then he
regained control of himself, picked it up again, and saw the words:

{Tu-Hi [These Jetters are one of the miracles of the Qur’an, and none
but Allah (Alone) knows their meanings.]. We have not sent down
the Qur’an unto you [0’ Muhammad] to cause you distress, but only
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as a Reminder to those who fear [Allah]. A Revelation from Him
[Allah] Who has created the earth and high heavens. The Most
Gracious [Allah] rose over [Istawd] the [Mighty] Throne [in a
manner that suits His Majesty]. To Him belongs all that is in the
heavens and all that is on the earth, and all that is between them, and
all that is under the soil. And if you [0’ Muhammad] speak [the
invocation] aloud, then verily, He knows the secret and that which is
yet more hidden. Allah! Zd ildha illa Huwa [none has the right to be
worshipped but He)! To Him belong the Best Names.}

(Qur’an 20: 1-8)

He felt great respect for it and said: “Is this what Quraysh is
running from?” Then he read some more, and when he reached the
words,

§Verily, I am Allah! Ld ildha illa Ana [none has the right to be
worshipped but I, so worship Me, and perform as-Saldk [lgdmat as-
Saldh] for My remembrance. Verily, the Hour is coming — and I am
almost hiding it — that every person may be rewarded for that which
he strives. Therefore, let not the one who believes not therein [i.e. in
the Day of Resurrection, Reckoning, Paradise and Heli], but follows
his own lusts, divert you therefrom, lest you perish.}

(Our’an 20: 14-16)

— he-said, “The One Who says this, no one should be worshipped
other than Him. Tell me where Muhammad is.”*’

2.1.3. “Umar goes to the Messenger of Allah ()
and declares his Islam

When Khabbab () heard that, he came out of the house —
where he had been hiding — and said: “Be of good cheer, O’ “Umar,

*7 Fada'il as-Sahdbah by Imam Ahmad, 1/344.
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Ir-x

for I hope that this is the answer to the du ‘@’ of the Messenger of
Allah (%) which he spoke on Monday: «O” Allah, support Islam
with the one of these two men who is more beloved to You: Abu Jahi
ibn HishAm or “Umar ibn al-Khattib.»”*3

He said: “Tell me where the Messenger of Allah is.” When
they realized that he was sincere, they said: “He is at the foot of as-
Safa.” “Umar took his sword and carried it by his side, then he went
to where the Messenger of Allah (%) and his Companions were and
knocked at the door. When they heard his voice they got scared, and
no one dared to open the door to him, because they knew of his harsh
views concerning the Messenger of Allah (#%). When Hamzah saw
that the people were scared, he said, “What is the matter with you?”
They said: “It is ‘Umar ibn al-Khaitdb.” He said: “Umar ibn al-
Khattab? Open the door for him! If Allah wants good for him, he wilf
become Muslim, and if He wants something other than that, then it
will be easy for us to kill him.” So they opened the door, and Hamzah
and another man took hold of “Umar’s arms and brought him in to the
Messenger of Allah (i), who said: «Let him go.*® The Messenger of
Allah (%) stood up, took hold of the knots of his lower and upper
garments, pulled him harshly and said, “What brings you here, 0’ son
of al-Khattdb? By Allah, 1 don’t think you are going to stop until
Allah sends down calamity upon you.” ‘Umar said to him, “O’
Messenger of Allah, I have come believing in Allah and FHis
Messenger, and in that which you have brought from Allah.” The
Messenger of Allah () said, “‘4lldhu Akbar,” and the Companions
of the Messenger of Allah in the house realized that “‘Umar had
become a Muslim. So the Companions of the Messenger of Allah
(#g) dispersed, feeling encouraged because ‘Umar had become
Mustim, as had Hamzah ibn ‘Abdul-Muttalib. They realized that

“® Quoted previously; az-Tantdwiydt, p. 117.
9 1hid, p. 18,
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these two would be able to protect the Messenger of Allah (%) and
settle the scores with their enemies.»”°

2.14. "Umar’s keenness to call people
to Islam publicly and to put up
with hardship for that purpose

“Umar entered Islam with deep sincerity, and he sirove to
support Islam with all the strength he had been given. He said to the
Messenger of Allah (#g): «“0’ Messenger of Allah, are we not
following the truth whether we live or die?” The Messenger of Allah
(#%) said, “Yes, indeed. By the One in Whose hand is my soul, you
are following the truth, whether you live or die.” He said: “So why
should we hide? By the One Who sent you with:the truth, you should
go out (and preach openly).”» It seems that the Messenger of Allah
(#2) was also of the view that the time had come to preach his
message openly, and that the da ‘wah had become strong enough to
defend itself. So he gave permission to proclaim Islam openly. The
Messenger of Allah (&) went out Jeading two columas, with ‘Umar -
at the head of one and Hamzah at the head of the other, stirring up
dust, until they entered the mosque. Quraysh looked at “Umar and
Hamzah, and felt distressed as never before. On that day the
I}égﬁﬁgger of Allah (&) Mgoq_ﬂ

e L

Allah strengthened Islam and the Muslims by means of
‘Umar’s conversion. He was a man of power who did not worry
about whatever was behind him. The companions of the Messenger
of Allah (&) were protected by him and Hamzah, >

* Fadd'il ay-Sahdbah by Imam Ahmad, 1/344.
31 Hilyah al-Awliya’, 1/40; Sifat as-Safwak, 1/103-104.
2 Al-Khaleefah al-Firooq Umar ibn al-Khattdb, Pp. 26, 27.
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‘Umar ibn al-Khattdb challenged the mushrikeen of Quraysh,
and fought them until he was able to pray at the Ka‘bah™, and the
Muslims prayed with him. ‘Umar was keen to annoy the enemies of
Islam as much as he could. He himself told the story of that, as he
said:

“I used not to be able to bear to see a Muslim man. T went to my
maternal uncle Abu Jahl — who was of noble status among them —

and knocked at his door. He said, “Who is it?” I said, “The son of al-
Khattib.” He came out to me, and I said, ‘Have you heard that ] have
changed my religion?” He said, ‘Have you?” I said, “Yes.” He said,
‘Don’t do that.” I said, “Yes, (I have done it).” He said, ‘Don’t do
that,” then he went inside and slammed the door in my face and left
me there, T said, ‘Tt doesn’t mattér.” Then I went to one of the
noblemen of Quraysh and knocked at his door. He said, “Who is it?’ I
said, “The son of al-Khattib.” He came out to me, and I said, ‘Do you
realize that I have changed my religion?” He said, ‘Have you?” I'said,
“Yes.” He said, “Don’t do that.” Then he went inside and slammed the
door in my face. I said, ‘It doesn’t matter.” A man said to me, ‘Do you
want people to know about your becoming Muslim?’ I said, ‘Yes.’
He said, "Whegftrhe peopIe'gather in al-Hijr you should go to this
man — J. a_q;ggLIbn Mu‘ammar al- Jumahl — sit beside him, and say,
“Do you know that I have changed my religion?” So I did that, and he
stood up and shouted at the top of his voice, ‘“The son of al-Khattib
has changed his religion!’ The people jumped on me and started
hitting me, and I was hitting them back ”>*

According to a report narrated by “Abdulléh ibn ‘Umar (g5 ):
When ‘Umar became Muslim, Quraysh did not know of that. He
said: “Who among the people of Makkah is most likely to tell others

% Ar-Riydd an-Nadrah by Mulibb at-Tabari, 1/257.
- * Sharh al-Mawdhib, 1/320; at-Tantawiyét, p. 19.
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of what he hears?” It was said o him: “Jameel ibn Mu’* ammar al-
Jumahi.” So he went out to him, and I followed him to see what he
was doing. I was a young boy but I understood everything I saw and
heard. He went to him and said, “O’ Jameel, I have become Muslim.”
By Allah, he did not answer him, but he got up, dragging his
garment, and ‘Umar followed him and I followed my father. He went
and stood at the door of the mosque and yelled at the top of his voice:
“0O’ Quraysh!” — for they were gathered around the Ka‘bah — »
“Umar ibn al-Khattdb has apostatized!” “Umar said from behind him,
“He is lying. Rather I have become Muslim and I bear witness that
there is o god but Allah and that Muhammad is His slave and
Messenger.” They attacked him, but ‘Umar leapt on_‘Utbah ibn
Rabee‘ah and sat on him; he started to beat him and poke his fingers
in his eyes, and ‘Utbah started screaming. Then the people kept away
from him. “Umar stood up and went around to all the places where he
used to sit with people when he had been a disbeliever, and openly
declared his Islam.>® He kept fighting them until the sun reached its
zenith, and ‘Umar got tired and sat down. They gathered around him
and he said: “What do you want?”” Whilst they were like that, there
came a man who was wearing a silken Aullah (suit) and an
embroidered shirt. He said: “What is the matter with you?” They
said: “The son of al-Khattib has changed his religion.” He said: “So
what? A man can chose a religion for himself. Do you think that
Banu ‘Adiyy will let you get away with it if you kill their
companion?” So they dispersed. T [Ibn ‘Umar} said to him in
Madeenah: “O’ my father, who was the man who tumed the peoplc
back’ from you that day?” He said: “O’ my son, that was al-‘Ag ibn

Wa’il as-Sahmi.”>® T
m - <

3% Ar-Riyéd an-Nadrah, p. 319.
% Fadd'il as-Sahdbah by Imam Ahmad, 1/346. Hs isnad is hasan.
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2.1.5. The effect of his becoming Muslim on the da“wah

‘Abdullih ibn Mas‘ood said: “We felt a sense of pride when
‘Umar became Muslim, for we could not circumambulate the House
and pray, until ‘Umar became Muslim. When he became Musliin, he
fought them until they left us alone. Then we prayed and
circumambulated the Ka‘bah.”>” He also said, “ ‘Umar’s becoming
Muslim was a victory, his migration was help, and his caliphate was a
mercy. We could not pray or circumambulate the House until “Umar
became Muslim. When he became Muslim, he fought them until they
left us alone and let us pray.”>®

Suhayb ibn Sinin said: “When ‘Umar ibn al-Khattdb became
Muslim, Islam came out into the open and the call to Islam was made
in public. We sat around the Ka‘bah in circles, and we
circumambulated the House and settled our scores with those who
had persecuted us. We started to hit back.”™

- 2.1.6. The date when ‘Umar became Muslim, and the
number of Muslims at the time Qf his conversion

‘Umar became Muslim in Dhu al-Hijjah of the sixth year of
the Prophethood, when he was twenty-seven yeﬁr% w
Muslim_three_days_afier Hatzah'| At that time the Muslims
numbered thirty-nine. “‘Umar said: “T remesmaber that when | became
Muslim, there were just thirty-nine men with the Messenger of Allah
(&), and I brought the number to forty.” Thus Allah caused His
religion to prevail and granted gloty to Islam.

5T Fadd'il as-Sahdbah, 1/344. Tis ispad is hasan.

8 Ash-Shaykhdn Abu Bakr wa ‘Umar, p. 141,

3% Ap-Tabagat al-Kubra, 3/269; Sifat as-Safwah, 1/274.
& Tireekh al-Khulafa', p. 137.

84y Tantawiyér, p. 22.
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It was narrated that they numbered forty or forty-odd men and
eleven women, but ‘Umar did not keow them all, because most of
those who became Muslim concealed their Islam out of fear of the
mushrikeen, especially ‘Umar, for he was very harsh towards them.
So he said that he brought the number to forty. He did not mention the
women because they had no power and were weak.%

2.2. His migration (Hijrah)

When “Umar decided to migrate to Madeenah, he insisted on
doing so openly. Ibn ‘Abbis '(,;«é;é,) sald: “ “Ali ibn Abi Talib said to
me, ‘I do not know of any of the Muhdjireen who did not migrate in
secret, except “Umar ibn al-Khattdb. When he decided to migrate, he
put on his sword, put his bow over his shoulder, picked up his arrows
and carried his stick by his side. He went out to the Ka‘bah, where a
number of Quraysh were gathered in its courtyard, and
circumambulated the House seven times, at a leisurely pace.
Then he went to the Magdm and prayed at a leisurely pace. Then he
went to the circles of people, one by one, and said to them, ‘May your
faces become ugly! Allah will only rub these noses in the dust.
Whoever wants his mother to be bereft of him and his children to
become orphans or his wife to become a widow, let him meet me
behind this valley.” ‘Ali said, “No one followed him except a few of
those who were weak and oppressed. He taught them and told them
about Islam, then he went on his way.’ »63

‘Umar went i0 Madeenah before the Messenger of Allah (3&)
did. He was accompanied by some of his family members and his
people: his brother Zayd ibn al-Khattib; ‘Amr and ‘Abdulldh the

52 Op, cit., p. 22. ‘/ '

83 See Saheek at-Tawtheeq fee Seerat al-Firoog, p. 30.
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sons of Suriqah ibn al-Mu‘tamir; Khunays ibn Hudhéafah as-Sahmi,
the husband of his daughter Hafsah; his paternal cousin Sa‘eed ibn
Zayd — who was one of the ten who were given the glad tidings of
Paradise; Wagid ibn ‘Abdulldh at-Tameemi, one of their allies;
Khawla ibn Abi Khawla and Malik ibn Abi Khawla — who were
also allies of theirs from Banu ‘Ajil and Banu al-Bukayr; and Iyas,
Khlid, ‘Aqil and ‘Amir, who were allies from Banu Sa‘d ibn Layth.
They stayed with Rifi‘ah ibn ‘Abdul-Mundhir, among Banu ‘Amr
ibn ‘Awf, in Quba’.**

Al-Bara’ ibn ‘Azib () said: “The first ones who came to us
were Mus‘ab ibn ‘Umayr and Ibn Abi Maktoor. They used to teach
the people Qur’an. Then Bildl, Sa‘d and ‘Ammdr ibn Yésir came,
then ‘Umar ibn al-Khattib came with twenty of the Companions of
the Prophet (). Then the Prophet (%) came, and I never saw the
people of Madeenah rejoice over anything as much as they rejoiced
over the Messenger of Allah %).”65

Thus ‘Ufmar ibn al-Khatiab continued to serve his faith in word
and deed, never fearing the blame of the blamers for the sake of Allah
(¢f. Qur’an 5: 54). He offered support and help to those Muslims in
Makkah who wanted to migrate, until he himself left, accompanied
by this large number of his relatives and allies. ‘Umar helped others
among his companions who wanted to migrate, if he feared that they
would be persecuted and would succumb.®® “Umar himself told the
story:

“When we decided to migrate we — ‘Ayyash ibn Abi Rabee‘ah,
~ W, =
Hisham ibn al-‘As ibn W4’il as-Sahmi, and I~ agreed to meet at a
s : o

* Fath al-Bari, 7261, quoting from Sahech at-Tawtheeg, p. 31.

® Bukhari, hadith no. 3925.

%6 Saheech at-Tawtheeq fee Seerah wa Hayit al-Firooq ‘Umar ibn al-Khattdb,
" p. 31,
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stand of trees in an area called Add’at Bani Ghifir®, above (the
valley of).Safil.™ We said, ‘If one of us. does not make it there, it
means that something has prevented him, and his two companions
should carry on.” ‘Ayyash ibn Abi Rabee‘ah and I met at the stand of
trees, but Hishim was not able to join us. He was put to trial and
succumbed.®® When we reached Madeenah, we stayed among Banu
‘Amr ibn ‘Awf in Quba’. Abu Jahl ibn Hishim and al-Harith ibn
Hishim came to see ‘Ayvésh ibn Abi Rabee‘ah, who was their
paternal cousin and their half-brother through their mother. They
came to us in Madeenah when the Messenger of Allah (&) was still
in Makkah. They spoke to us and said, “Your mother has vowed that
no comb will touch her head until she sees you, and she will not seek
shade from the sun until she sees you.” He felt sorry for her, but I said
to him, ‘O’ ‘Ayydsh, by Allah, all the people want to do is to lead you
astray from your religion, so beware of them. By Allah, if lice bother
your mother she will comb her hair, and if the heat of Makkah
becomes unbearable for her she will seek shade.” He said, ‘I would
rather respect the oath of my mother, and I have some wealth there
which I am going to tai{e-.\’_‘ I said, ‘By Allah, you know that I am one
of the wealthiest men of Qﬁi‘aysh-. I will give you half of my wealth,
just do not go with them.” But he insisted on going with them, and
when he insisted I said, “If you insist on doing that, then take this she-
camel of mine, for she is well-trained and easy to ride. Stay on her
back, and if you suspect that they are up to somicthing, you can flee
on her.” So he went out with them, riding that camel. Then when they
had travelled partway, Abu Jahl said to him, ‘O’ my brother, by
Aflah, T feel uncomfortable on this camel of mine; may I ride behind

7 This was ten miles away from Makkah.

% One of the valleys of Makkah. :

69 Al-Hijrah an-Nabawiyah al-Mubdrakah, by ‘Abdur-Rahmin *Abdul-Barr, p.
129.
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you or your camel?” He said, “Yes.” So they both made their camels
kneel down, so that he could climb up behind him, but when they
were both on the ground, they pounced on him and tied him up, then
they took him to Makkah where they put him to trial, and he
succumbed.”® We used to say that Allah would not accept any good
deed or repentance from one who succumbed, one who had come to
know Allah then went back to kufi- because of some trial that befell
him. And they used to say that to themselves too. When the
Messenger of Allah () came to Madeenah, Allah revealed these
words concerning them and what we used to say about them and
what they used to say about themselves: '

€Say, ‘O’ ‘Ibddi [My slaves] who have transgressed against
themselves [by committing evil deeds and sins]! Despair not of the
Mercy of Allah, verily, Allah forgives all sins. Truly, He is: Oft-
Forgiving, Most Merciful. And turn in repentance and in obedience
with true Faith [Islamic Monotheism] to your Lord and submit to
Him [in Islam] before the torment comes iipon you, [and] then you
will not be helped. And follow the best of that which is sent down to
you from your Lord [i.e. this Qur’an, do what it orders you to do-and
keep away from what it forbids], before the torment comes on you
suddenly while you perceive not!}¥ {QGur’an 39: 53-55)

‘Umar ibn al-Khaitdb said: “T wrote these words down on a
piece of paper and sent them to Hishim ibn al-*As.” Hishém said:
“When it reached me, I sat down and read it in Dhu Tuwa (one of the
valleys of Makkah), reading it over and over,-but I did not understand
it until T said, ‘O’ Allah, make me understand it.” Then Allah, the
Exalted, Almighty caused me to understand that it had been revealed
concerning us and what we used to say about ourselves and what
others said about us. I went back to my camel and sat on it, and went

7 As-Seerah an-Nabawiyah as-Saheehah, 1/205.
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to join the Messenger of Allah (Blessings and peace be upon him) in
Madeenah.”!

This event shows us how “Umar drew up a plan of migration
for himself and his two companions, ‘Ayyash ibn Abi Rabee‘ah and
Hishim ibn al-‘As ibn Wa’il as-Sahmi. Each of the three came froma -
different tribe, and the place where they had agreed to meet was far
from Makkah, outside the boundary of the Haram (sanctuary), on the
road to Madeenah. He stipulated the time and place clearly, so that if
one of them was delayed, the other two would go on and would not
wait for him, because something had prevented him from joining
them. As they expected, Hishim ibn al-‘As was prevented from
joining them, and ‘Umar and ‘Ayydsh went ahead with their
migration. The plan was a complete success, and they reached
Madeenahi safe and sound.” But Quraysh was determined to pursue
the Muhdjireen, so they devised a well-thought-out plan which was
implemented by Abu Jahl and al-Harith, who were half-brothers of
‘Ayyidsh through his mother, which was what made ‘Ayyash trust
them, especially since the matter had to do with his mother. Abu Jahl
made up this story because he knew of the compassion and love that
‘Ayyash felt towards his mother, which was clearly manifested when
he agreed to go back with them. This incident also shows us the sense
of danger that “Umar (4 ) possessed, when his intuition told him of
the kidnap plot.” '

It also demonstrates to us the high degree of brotherhood that
had been established by Islam. ‘Umar was willing to sacrifice half of
his wealth for the sake of his brother’s safety, because he feared that

" Al-Hifrah an-Nebawiyah al-Mubdrakah, p. 131.

T2 At-Tarbiyah al-Qiyidiyah, 2/159. ,

7 As-Seerah an-Nobawiyah ‘Ard Waqd’i* wa Tahleel Ahaddth by as-Sallibi, p.
512.
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he would be persecuted by the mushrikeen after he went back to
Makkah. But ‘Ayyash was overwhelmed by his feelings for his
mother and his desire to honour her, so he decided to go back to
Makkah and honour his mother’s oath, and bring the wealth that he
had left there. And his pride would not allow him to take half the
wealth of his brother ‘Umar (44 ) when he had his own wealth sitting
untouched in Makkah. But ‘Umar was more far-sighted. It is as if he
could see the misfortune that would befall “Ayyash if he went back to
Makkah. When he was unable to convince him, he gave him his well-
trained camel. And the betrayal of the mushrikeen which was
expected by ‘Umar did indeed befall ‘Ayyéash.™

The idea had become widespread among the Muslims that
Allah would not accept any good deeds from those who were put to
trial and succumbed, and remained living in the jahili society. Then
Allah (g2) revealed the words: €Say, ‘O’ ‘Ibddi [My slaves] who
have transgressed against themselves [by committing evil deeds and
sins]! Despair not of the Mercy of Allah...».

No sooner had these words been revealed but ‘“Umar hastened,
to write them down and send them to his two dear brothers, ‘Ayyash
and Hisham, so that they would try again to escape the camp of kufr.
What a sublime attitude the son of al-Khattib displayed. He had tried
to persuade his brother ‘Ayyash, offering him half of his wealth to
convince him not to leave Madeenah, and he had given him his she-
camel so that he might flee on her. Yet despite all that, he did not
remind him of what he had said or tell him off for going against his
opinion and rejecting his advice. On the contrary, his feelings of love
and loyalty towards his brother came to the fore. No sooner has this
verse been revealed but he hastened to send it to his brothers in
Makkah and to all the weak and oppressed in that city, so that they

™ At-Tarbivah al-Oivddivah, 2/160.
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could try again to join the Muslim camp.”

“‘Umar settled in Madeenah and became a sincere advisor to
the Messenger of Allah (). The Prophet () established the bond
of brotherhood between him and ‘Uwaym ibn S4‘idah’®, or ‘Utbén
ibn Malik"’, or Mu‘4dh ibn ‘Afrd’.”® Ibn ‘Abdul-Hadi commented on
that and said: “Theré is no contradiction between these ahddeeth, for
it may be that the Messenger of Allah () established the bond of
brotherhood between him and each of these men on different
occasions. It is not impossible that the bond of brotherhood was
established between him and each of these men on different

occasions.””

7 Qp. cit., 2/160.

76 Mandgib Ameer al-Mu'mineen ‘Umar ibn al-Khattdb by Ibn al-Jawzi, 31.

"7 At-Tabagdt by Tbn Sa‘d, 3/272.

® Mandgib Ameer al-Mu'mineen ‘Umar ibn al-Khattdb by Ibn al-Jawzi, 31.

" Mahd ag-Sawéb fee Fadd'il Ameer al-Mu'mineen “Umar ibn al-Khattdb, 1/
134.



CHAPTER TWO

The Qur’anic Education of
‘Umar ibn al-Khattdb at the
Hands of the Prophet ()

1. “Umar and the Holy Qur’an

1.1. His concept of Allah, the universe, life, Paradise,
Hell and the Divine will and decree

< g:e method by means of which ‘Umar ibn al-Khattb and all the
noble Sahdbah were educated was the Holy Qur’an which was
revealed from the Lord of the Worlds. It was the only source to
be accepted. The Prophet (%) was keen to ensure that the
Muslims acquired their concepts from one source only. The
Holy Qur’an was to be the methodology and focal point on
which the Muslim individual, family and society were to be
raised. The verses which ‘Umar heard directly from the
Messenger of Allah (%) played a role in the formation of his
Islamic personality. They purified his heart and soul and
influenced him, and he became a new man, with new values,
emotions, aims, behaviour and aspirations.l

Y ds-Seerah an-Nabawiyah by asg-Sallabi, 1/145.
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Through the Qur’an, ‘Umar came to know Who is the God
Who must be worshipped. The Prophet (j) instilled in his
heart the meanings of these verses, for he was keen to teach his
Companions the correct concept of their Lord and His rights
over them, knowing that this concept would generate certainty
and faith when their souls were purified and their nature
(fitrah) became sound. ‘Umar’s view of Allah, the universe,
life, Paradise, Hell, the divine will and decree, the true nature
of man and man’s struggle with the Shaytdrn were all based on
the Holy Qur’an and the guidance of the Prophet ().

o

% Allah is above having any shortcomings; His are the attributes of
infinite perfection. He is One, with no partner or associate, and
He has no wife or child.

% He, the Exalted is the Creator, Sovereign and Controller of all
things:
§Indeed, your Lord is Allah, Who created the heavens and the
earth in Six Days, and then He rose over [/stawa] the Throne
[really in a manner that suits His Majesty]. He brings the night
as a cover over the day, seeking it rapidly, and [He created] the
sun, the moon, the stars subjected to His Command. Surely,
His is the creation and commandment. Blessed is Allah, the
Lord of the ‘dlameen [mankind, jinn and all that exists]'}
(Our’an 7: 54)

% Allah is the source of every blessing in this universe, great or
small, manifest or hidden.

§And whatever of blessings and good things you have, it is
from Allah. Then, when harm touches you, unto Him you cry
aloud for help.} (Our’an 16: 53)

% His knowledge encompasses all things, and nothing is hidden
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from Him on earth or in heaven, nothing that man conceals or
displays openly.

% Allah records man’s deeds through the actions of His angels, in a
book in which nothing, great or small, is omitted, rather it is
recorded precisely. That will be shown to man at the
appropriate Hime:

§Not a word does he [or she] utter but there is a watcher by him
ready [to record it].} (Qur’an 50: 18)

%+ Allah tests His slaves with things that go against their desires and
inclinations, in order to show people’s essence, who among
them will accept the will and decree of Allah and submit to it
both outwardly and inwardly, and thus deserve the position of
vicegerency and leadership, and who among them will be
angry with His will and decree and thus not deserve anything
and will not be given any rank.

§Who has created death and life that He may test you which of
you is best in deed. And He is the All-Mighty, the Ofi-
Forgiving } (Our’an 67: 2)

% Allah grants help and support to the one who secks His protection
and follows His rulings in all that he does or abstains from:

§Verily, my Wali [Protector, Supporter, and Helper] is Allah
Who has revealed the Book [the Qur’an], and He protects
fsupports and helps] the righteous.} (Qur’an 7: 196)

« His right over His slaves is that they should worship Him alone,
and not join any other with Him:

§Nay! But worship Allah [Alone and none else], and be among
the grateful ¥ (Qur’an 39: 66)

% Allah has defined the essence of this ‘Uboodivah (servitude to Him
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alone), which is the Tawheed — Islamic monotheism - that is
described in the Holy Qur’an.?

“Umar’s view of the universe was based on the verses:

§Say [0’ Muhammad], ‘Do you verily disbelieve in Him Who
created the earth in two Days? And you set up rivals [in worship]
with Him? That is the Lord of the ‘“dlameen [mankind, jinn and all
that exists]. He placed therein [i.e. the earth] firm mountains from
above it, and He blessed it, and measured therein its sustenance [for
its dwellers] in four Days equal [i.e. all these four ‘days’ were equal
in the length of time] for all those who ask [about its creation]. Then
He rose over [Ista"wd} towards the héaven when it was smoke, and
said to it and to the earth: Come both of you willingly or unwillingly.
They both said: We come willingly. Then He completed and finished
from their creation [as] seven heavens in two Days and He made in
each heaven its affair. And We adomed the nearest [lowest] heaven
with lamps [stars] to be an adornment as well as to guard [from the
devils by using them as missiles against the devils]. Such is the
Decree of Him, the All-Mighty, the All-Knower.¥ (Qur’an 41: 9-12)

As for this life, no matter how long it lasts, it will inevitably
come to an end, and no matter how great its conveniences and
luxuries, they are in fact insignificant. Allah (32) says:

£Verily, the likeness of [this] worldly life is as the water [rain] which
We send down from the sky; so by it arises the intermingled produce
of the earth of which men and cattle eat: until when the earth is clad in
its adomments and is beautified, and its people think that they have
all the powers of disposal over it, Our Comrhand reaches it by night
or by day and We make it like a clean-mown harvest, as if it had not
flourished yesterday! Thus do We explain the Aydt in detail for the
people who reflect.} (OQur’an 10: 24)

2 Manhaj ar-Rasool fee Gharas ar-Rooh al-Jihddiyah, Pp. 10-16.
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“Umar’s view of Paradise was derived from the verses which
describe it, and he became one of those of whom Allah (#¢) says:

§Their sides forsake their beds, to invoke their Lord in fear and hope,
and they spend [in charity in Allah’s Cause] out of what We have
bestowed on them. No person knows what is kept hidden for them of
joy as a reward for what they used to do.} (Qur’an 32: 16-17)

His concept of Hell was derived from the Holy Qur’an, and
this concept became a deterrent which prevented him from going
astray from the laws of Allah, Anyone who studies the life of ‘Umar
will see how clear the idea of mecting Allah was in his mind, and
how greatly he feared the wrath and punishment of Allah. He went
out one night to check on the people of Madeenah, and he passed by
the house of a Muslimn man and happened to sce him standing and
praying. He paused to listen to his recitation, and the man recited:

§By the Toor {[Mount]. And by the Book Inscribed. In parchment
unrolled. And by al-Bayt al-Ma ‘moor [the house over the heavens
parallel to the Ka‘bah at Makkah, continuously visited by the angels).
And by the roof raised high [i.c. the heaven]. And by the sea kept
filled [or it will be firc kindled on the Day of Resurrection]. Verily,
the Torment of your Lord will surely come to pass.¥ (Qur’an 52: 1-7)

He said: It is an oath and it is true, by the Lord of the Ka‘bah!
He dismounted and leaned against a wall, and paused there for a
while, then he went back to his house, where he fell sick for a month.
The people came to visit him, not knowing what had made him ii1.?

His concept of the Divine will and decree was derived from the
Book of Allah and the teachings of the Messenger of Allah (3%). This
concept was firmly entrenched in his heart, and he understood its
different categories as mentioned in the Book of Allah. e was

3 Ar-Riggah wa al-Buka’, by *‘Abdulldh ibn Ahmad al-Magqdisi, p. 166.



72 The Qur ‘anic Education of ‘Umar ibn al-Khattdb

certain that the knowledge of Allah encompasses all things:

$Neither you [0’ Muhammad)] do any deed nor recite any portion of
the Qur’an, nor you [O’ mankind] do any deed [good orevil], but We
are Witness thereof, when you are doing it. And nothing is hidden
from your Lord [so much as] the weight of an atom [or small ant] on
the earth or in the heaven. Not what is less than that or what is greater
than that but is [written] in a Clear Record.} (Qur’an 10: 61)

And he was certain that Allah has decreed everything that is to be:

§... Allah is not such that anything in the heavens or in the earth
escapes Him. Verily, He is All-Knowing, All-Omnipotent.¥
(Qur’an 35: 44)

And that Allah is the Creator of all things:

{Such is Allah, your Lord! Ld fldha illa Huwa [none has the right to
be worshipped but He], the Creator of all things. So worship Him
[Alone], and He is the Wakeel [Truostee, Disposer of affairs or
Guardian] over all things.} (Our’an 6: 102)

This correct understanding and deep conviction of the reality of the

Divine will and decree bore many fruits which were apparent in his

life, as we shall see in this book. From the Holy Qur’an he

understood the reality of his own self and of all men, He knew that .
man’s essence went back to two origins: his ancient origin when he

was first created from clay, when he was formed and the soul was

breathed into him, and his recent origin when he was created from a

drop of sper_rrl.4 Allah (#) says:

§Who made everything He has created good and He began the
creation of man from clay. Then Te made his offspring from semen

* Usool at-Tarbivak by al-Khalawi, p. 31.
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of despised water [male and female sexual discharge]. Then He
fashioned him in due proportion, and breathed into him the soul
[created by Allah for that person]; and He gave you hearing [ears],
sight [eyes] and hearts. Little is the thanks you give!.p

(Our'an 32: 7-9)

He understood that Allah had created man with His own hand,
and honoured him with a beautiful form and an upright posture. He
had blessed him with wisdom, logic and discernment, and subjugated
to him all that is in the heavens and on earth. Allah favoured man
over much of His creation, and honoured him by sending the
Messengers to him. The most wondrous manifestation of this divine
honour towards man was that He made man qualified to receive His
love and good pleasure, which could be attained by following the
Prophet (i) who called man to Islam so that they might live a good
life in this world and attain eternal bliss in the Hereafter. Allah says:

4Whoever works righteousness — whether male or female ~— while
he [or she] is a true believer [of Islamic Monotheism] verily, to him
We will give a good life [in this world with respect, contentment and
lawful provision], and We shall pay them certainly a reward in
proportion to the best of what they used to do [i.e. Paradise in the
Hereafter).} (Qur’an 16: 97)

“Umar understood the true nature of the struggle between man
and the Shaytdn. He knew that this enemy comes to man from before
and behind, from his right and from his left, and whispers to him,
tempting him to commit sin, and. stirring up his desires. He used to
seek the help of Allah against his enemy blees and he prevailed over
him throughout his life, as we shall see as we study his biography.

He learned from the story of Adam with the Shaytdn, as
mentioned in the Qur’an, that Adam was the original man, and that
the essence of Islam is absolute obedience to Allah, and that man is
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vulnerable to falling into sin. From the story of Adam’s sin he learned
the necessity of putting one’s trust in Allah, the importance of
repentance and praying for forgiveness in the life of the believer, the
necessity of keeping away from envy and arrogance, and the
importance of speaking in the best manner to one’s companions,
because Allah (%) says:

§And say to My slaves [i.e. the true believers of Islamic Monotheist]
that they should [only] say those words that are the best. [Because]
Shaytdn [Satan] verily, sows a state of conflict and disagreements
among them. Surely, Shaytdn [Satan] is to ian a plain enemy.}
(Qur'an 17: 53)

He followed the path of the Messenger of Allah (%) in the
way in which he purified his Companions’ hearts and souls by means
of all kinds of acts of worship, and training them to follow the
guidelines for manners and attitude that were laid out in the Qur’an.

Allah blessed ‘Umar ibn al-Khattdb {45 ) with Islam which
offered him a sound and pure belief. This replaced his former betiefs
and put an end to them. Thus the pillars of idolatry collapsed: there
was no drawing close to idols, no daughters of Allah, no kinship
between the jinn and Allah, no soothsayers to direct the course of
society and lead it into confusion and superstition, and no oblivion
after death.” All these notions were dispelled and replaced with belicf
in Allah alone, cleansed of any ideas of shirk, sons of Allah,
soothsaying or oblivion after death. They were replaced with belief in
a Hereafter in which man will finally be confronted with his deeds
and will be rewarded or punished accordingly. The nonsensical jdhili
belief in a life with no resurrection and no questioning before the
Judge was replaced with belief in the Last Day and responsibility for

S Umar ibn al-Khattdb by ‘Ali al-Khateeb, p. 5I.
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one’s deeds. “Umar was fully absorbed into this religion, and Allah
and His Messenger became more beloved to him than anything or
anyone clse. He worshipped Allah alone with full sincerity, as if he
could see Him.® From the Qur’an, ‘Umar began to learn everything
from laws to etiquette, history to wisdom. He persisted at a steady
pace, with the help of Allah, living with the Qur’an which influenced
his mind, heart, soul and spirit and had an impact on his behaviour.
The reason for that — after the help of Allah — was his Iearning at
the hands of the Messenger of Allah (%).”

1.2. The coinciding of ‘Umar’s opinion with the Holy
Qur’an, his knowledge of the reasons for revelation,
and his commentary on some verses

1.2.1. The coinciding of “Umar’s opinion
with the Holy Qur'an

‘Umar (45 ) was one of the bravest and most courageous of the
Sahébah. He would often ask the Messenger of Allah (i) about his
decisions if he did not understand them, and he would offer his
opinion and ijtihad with all honesty and clarity. Because of his decp
understanding of the aims of the Qur’an, verses of Qur'an were
revealed which coincided with his opinion in some instances. “Umar
said: “My opinion coincided with that of Allah — or of my Lord —
m three matters. I said, «O” Messenger of Allah, why don’t you take
Magam Ibriheem as a place of prayer?’, then Allah revealed that.
And I said, ‘00" Messenger of Allah, both rightcous and inmmoral
people enter upon you; why don’t you tell the Mothers of the

¢ Umar ibn al-Khattdb, Haydmhy, Tmuhu, Adabubu, p. 51.
7 Ibid, p. 52.
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Believers to observe hij@b?’ and Allah revealed the verse of hijdb.
And 1 heard that the Prophet (%) had rebuked some of his wives, so I
went to them and said, ‘Either you-stop, or Allah will give His
Messenger (wives) who are better than you.” I went to one of his
wives and she said, ‘O’ ‘Umar, don’t you think that the Messenger of
Allah () is able to exhort his wives? Why are you speaking to
them?’ ® Then Allah revealed the words:

#It may be if he divorced you [all] that his Lord will give him instead
of you, wives better than you — Muslims [who submit to Allah],
believers, obedient [to Allah], turning to Allah in repentance,
worshipping Allah sincerely, given to fasting or emigrants [for
Allah’s sake], previously married and virgins.} (Qur’an 66: 5)»

1.2.2. Not offering the funeral prayer
for the hypocrites

“Umar said: «When ‘Abdulldh ibn Ubayy died, the Messenger
of Allah (#%) was called to offer the funeral prayer for him. He went
there and when he stood to offer the prayer for him, | went and stood
in front of him and said: “O’ Messenger of Allah, are you going to
offer the funeral prayer for the enemy of Allah Abdullak ibn Ubayy,
who said such and such on such and such a day?” and I listed his evil
deeds, whilst the Messenger of Allah (§) smiled, until I had said too
much, Then he said, “Get away from nie, O’ “Umar, for I have been
given the choice and I have made my choice. It was said to me,

§Whether you [’ Muvhammad] ask forgiveness for them
[hypocrites] or ask not forgiveness for them — [and even] if
you ask seventy times for their forgiveness — Allah will not forgive
them because they have disbehieved in Allah and His Messenger

® Bukhari, Kit4h at-Tafscer, hadith no. 4213,
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[Muhammad]. And Allah guides not those people who are Fdsigoon
[rebellious, disobedient to Allah].} (Quran 9: 80)

If 1 knew that by asking more than seventy times for his forgiveness
he would be forgiven, I would ask more than seventy times.” Then
he offered the funeral prayer for him and accompanied him to his
grave, until the burial was finished. I started to wonder at my own
audacity in speaking to the Messenger of Allah (%) in this manner,
but Ailah and His Messenger knew best. It was not long before this
verse was revealed:

§And never [0’ Muhammad] pray [funeral prayer] for any of them
[hypocrites] who dies, nor stand at his grave..}  (Qur’an 9: 84

After that the Messenger of Allah (%) did not offer the funeral
prayer for any hypocnte nor did he stand at his grave, until Allah
took his soul.»’

1.2.3. The prisoners of Badr

‘Umar said: «On the day of Badr, when Allah defeated the
mushrikeen and seventy of them were killed and seventy taken
prisoner, the Messenger of Allah () consulted Abu Bakr, ‘Umar,
“Uthmén and ‘Ali. He said to me: “What do you think, O’ son of al-
Khattib?” 1 said, “I think that you should let me deal with So and so
— a relative of ‘Umar’s — and I will strike his neck (kill him); and
you should let ‘Ali deal with ‘Aqeel'® and strike his neck; and you
should let Hamzah deal with So and so and strike his neck, so that
Allah will know that there is no inchnation in our hearts towards the
mushrikeen, for these are their leaders and chiefs.” The Messenger of

® Muslim, hadith no. 2400; Akkbdr ‘Umar by az-Tantdwivén, Pp. 380, 381.
10 <Aqeel jbn Abi Talib al-Hashimi; he became Muslim on the day of fhe
Conquest of Makkah, and died at the beginning of the caliphate of Yazeed.
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Allah (&) did not like what I said, and he accepted the ransom from
them. The next day I went to the Messenger of Allah (%) and he and
Abu Bakr were sitting there, weeping. I said, “O’ Messenger of
Allah, what has made you and your Companion weep? If T can, T will
weep with you, and if I cannot then I will pretend to weep.” The
Messenger of Allah (%) said, “Because of what your companions
suggested of accepting the ransom, your punishment was shown to
me closer than this tree.” Then Allah revealed the words:

{It is not for a Prophet that he should have prisoners of war [and free
them with ransom| until he had made a great slaughter [among his
enemies] in the land. You desire the good of this world [i.e. the
money of ransom for freeing the captives], but Allah desires [for you]
the Hereafter. And Allah is All-Mighty, AH-Wise. Were it not a
previous ordainment from Allah, a severe torment would have
touched you for what you took.p (Qur’an 8: 67-68)

The following year, seventy of them were killed, and the
Companions of the Messenger of Allah (&) fled; his tooth was
broken and his helmet smashed, and blood flowed down his face.
Then Allah revealed the words:

4[What is the matter with you?] When a single disaster smites you,
although you smote [your enemies] with one twice as great, you say:
‘From where does this come to us?’ Say [to them], ‘It is from
yourselves [because of your evil deeds]” — because of your
accepting the ransom. And Allah has power over all things.}
(Our’an 3: 165)»'

Y dfusnad Ahmad, 1/250, hadith no. 221; classed as saheeh by Ahmad Shakir.
A similar report was narrated by Muslim, hadith no. 1763.
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1.2.4. Seeking permission to enter

The Prophet (%) sent a slave from among the Ansar to ‘Umar
ibn al-Khattib at noon time to call him. He entered his house when he
was sleeping and part of his body had become uncovered. He said:
“QO’ Allah, forbid people to enter our houses at the time when we are
sleeping.” According to another report he said: “O” Messenger of
Allah, T wish that Allah would give us some commands and
prohibitions with regard to asking permission to enter.””'* Then the
words were revealed:

€0’ you who believe! Let your slaves and slave-girls, and those
among you who have not come to the age of puberty ask your
permission [before they come to your presence] on three occasions:
before Fajr [morning) Saléh [prayer], and while you put off your
clothes for the noonday [rest], and after the Ishd’ [night] Saldh
[prayer]...} (Our’an 24: 58)

1.2.5. “Umar and his prayer that alcohol be forbidden

When Allah (%) revealed the verse:

§They ask you [0’ Muhammad] concerning alcoholic drink and
gambling.. } (Qur'an 2: 219)

“‘Umar said: «“O’ Allah, clarify the issue of alcohol for us once
and for afl.” Then the verse in Soorah an-Nisd’ was revealed:

§0” you who believe! Approach not ag-Saldh [the prayer] when you
are in a drunken state...} {OQur’an 4: 43)

‘When giving the igdmah (call immediately preceding the prayer), the

2 Ar-Riyad an-Nadrah, p. 332. lts isnad is da ‘eef, and al-Wiqidi quoted it
without an isnad.
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caller of the Messenger of Allah (&) would cry out that no drunken
person should approach the prayer. ‘Umar was called and this verse
was recited to him, and he said: “O Allah, clarify the issue of alcohol
for us once and for all.” Then the verse in Soorah al-Md'idah was
revealed, and ‘Umar was called and it was recited to him. When he
reached the words, €S0, will you not then abstain?¥ (Quran 5: 91).
‘Umar said, “We have abstained, we have abstained.”»"

So the prohibition of alcohol was approached in a gradual
manner, and from the words $So, will you not then abstain?¥ (Qur 'an
5: 91). *Umar understood that this rhetorical question was in fact a
prohibition, bécause this question was more powerful and more
definitive than a prohibition expressed in the usual style. From the
wording and context of the verse it is as clear as day that this is a
prohibition.™

1.2.6. His knowledge of the reasons for revelation

“Umar memorized the entire Qur’an during a period that began
with his conversion and ended with the death of the Messenger ().
He memorized it along with the reasons for revelation, except for
those verses that had been revealed before he became Muslim, which
he learned in general terms. '

We would not be exaggerating if we said that ‘Umar knew
many of the reasons for revelation, especially during the part of his
life when he was Muslim. Because he was so close to the Messenger
of Allah (%), leamning directly from him, and because he learned
from him what he had missed of the Qur’an, he acquired deep
knowledge of the reasons for revelation when the Qur’an was still

13 Classed as safeeh by Ahmad Shékir in his analysis of the akddeeth of al-
Musnad, hadith no. 378.

Y Shakeed al-Mihrdb by at-Talmaséni, p. 101.
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fresh and events were still unfolding in front of him. Thus the matter
was something easy for him.'®

‘Umar himself was the reason for the revelation of more than
one verse, some of which are known by scholarly consensus to have
been revealed in Makkah and others which are similarly known to
have been revealed in Madeenah. In the case of some verses, ‘Umar
knew precisely where and when they were revealed. He said
concerning the verse:

€This day, I have perfected your religion for you, completed My
Favour upon you, and have chosen for you Islam as your religion.}
(Qur’an 5: 3}

«“By Allah, T know exactly the day on which this was revealed to the
Messenger of Allah (##), and the hour at which it was revealed to the
Messenger of Allah (). It was in the evening of ‘Arafah on a
Friday.”»'® “Umar — alone or with others — was the direct reason
for the revelation of several verses, including the passage in which
Allah (%) says:

4Do you consider the providing of drinking water to the pilgrims and
the maintenance of al-Masjid al-Hardm [at Makkah] as equal to the
worth of those who believe in Allah and the Last Day; and strive hard
and fight in the Cause of Allah? They are not equal before Allah. And
Allah guides not those people who are the Dhdlimoon [polytheists
and wrongdoers]. Those who believed [in the Oneness of Allah —
Islamic Monotheism] and emigrated and strove hard and fought in
Allah’s Cause with their wealth and their lives, are far higher in
degree with Allah. They are the successful. Their Lord gives them

'S Umar ibn al-Khattdb, by Dr. ‘Ali al-Khateeb, Pp. 90-92.
18 Yig isnad is saheeh according to the conditions of Bukhari and Muslim. A}-
Mawsoo'ah al-Hadeethivah, Musnad Ahmad, hadith no. 188.
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glad tidings of mercy from Him, and His being pleased [with them],
and of Gardens [Paradise] for them wherein are everlasting delights.
They will dwell therein forever. Verily, with Allah is a great reward.b

(Qur’an 9: 19-22)

In as-Saheeh it is narrated that a man said: «“I do not care if
do not do anything after becoming Muslim apart from taking care of
al-Masjid al-Hardm.” *Ali ibn Abi Talib (48,) said, “Jihad for the
sake of Allah is better than all of that.”” “‘Umar ibn al-Khattdb said,
“Do not raise your voices by the minbar of the Messenger of Allah
(#4). When the prayer is over, I will ask him about that.” So he asked
him, and Allah revealed this verse, explaining to them that faith and
jihad are better than maintaining al-Masjid al-Hardm, Hajj, ‘Umrah,
fawdf and treating the pilgrims kindly by providing them with water.

" Hence Abu Hurayrah (&b ) said, “If I were to stand guard on the
border for the sake of Allah for one night, that would be dearer to me

than spending Laviat al-Qadr in prayer at the Black Stone.”»"”

1.2.7. 'Umar’s asking the Messenger
of Allah (i) about some verses

“Umar (4 ) used to ask the Messenger of Allah (&) about
some verses, and sometimes he would hear another Sahdbi asking the
Messenger of Allah (%) about some verses, and he would memorize
the answers and teach them to whomever he wanted of those who
sought knowledge. .

It was narrated that Ya‘la ibn Umayyah said: «I asked “Umar
ibn al-Khattib: €... there is no sin on you if you shorten as-Saldh [the
prayer] if you fear that the disbelievers may put you in trial fattack
youl..} (Qur’an 4: 101) But the people are safe now.” ‘Umar said to

7 Al-Fatiwa, 28/10.
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me: “I wondered the same thing, so I asked the Messenger of Allah
() about that, and he said, ‘It is a charity that Allah has bestowed
upon you, so accept His charity.” "»'®

And “‘Umar ibn al-Khattdb () was asked about this verse:

¢And [remember] when your Lord brought forth from the Children of
Adam, from their loins, their seed [or from Adam’s loin his
offspring]..} (Qur’an 7:172)

«“Umar said, “I heard the Messenger of Allah () being asked about
it and the Messenger of Allah (%) said, ‘Allah created Adam, then
He wiped his back with His right hand and brought forth from him
his progeny and said, ‘I have created these for Paradise and they will
do the deeds of the people of Paradise.” Then He wiped his back
(again) and brought forth (more of) his progeny and said, ‘T have
created these for Hell and they will do the deeds of the people of
Hell.,”” A man said, ‘O’ Messenger of Allah, why then should we
strive?’ The Messenger of Allah () said, ‘If Allah creates a person
for Paradise, He will make him do the deeds of the people of
Paradise, until he dies doing one of the deeds of the people of
Paradise and is admitted thereby to Paradise, and if He creates a
person for Hell, He will make him do the deeds of the people of Hell,
until he dies doing one of the deeds of the people of Hell and is
admitted thereby to Hell.” ”»™®

When Allah (32) revealed the verse:

€Their multitude will be put to flight, and they will show their backs.p
(Qur'an 54: 43),

I8 Tis isnad is sahkeeh according to the conditions of Muskm. Musnad Akmad
hadith no. 174; al-Mawsoo ‘ah al-Hadeethiyah. ’

19 1t is saheeh because of corroborating evidence (saheel lee ghayrihi).
Musnad Ahmad badith no. 311; al-Mawsoo ‘ah al-Hadeethiyah.
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‘Umar was asked: “Which multitude will be put to flight? Which
multitude will be defeated?” “Umar said, “On the day of Badr, I saw
the Messenger of Allah (%) standing firm with his shicld, saying,
§Their multitude will be put to flight, and they will show their backs}.
Then I understood the meaning of this verse.”*®

1.2.8. ‘Umar’s commentary on some verses

‘Umar would try to avoid commenting on Qus’an on the basis
of his own opinion. Hence when he was asked about the verse, §By
[the winds] that scatter dust} (Qur’an 51: 1), he said: “It means the
wind, and were it not that I heard the Messenger of Allah (%) say
that, I would not have said it.” He was asked about the verse, $And
[the clouds] that bear heavy weight of water (Quran 51: 2), and he
said: “It means the clouds, and were it not that I heard the Messenger
of Allah (i) say that, T would not have said it.” He was asked about
the verse, §And [the ships] that float with ease and gentlenessp
(Qur'an 51: 3). He said: “It means ships, and were it not that I heard
the Messenger of Allah (%) say that, I would not have said it.” He
was asked about the verse, §And those [angels] who distribute
[provisions, rain, and other blessings] by [Allah’s] Command}
(Qur’an 51: 4). He said: “It means the angels, and were it not that T -

heard the Messenger of Allah (34) say that, I would not have said
it.”ZI

‘Umar had a particular methodology in commenting on verses
of Quran. If he knew that the Messenger of Allah (%) had
commented on a verse, he would follow his comumentary, which is the
best way. We have seen an example of this above. If he did not know

20 Tafseer Ibn Katheer, 4/266.
2! Akhbér “Umar ibn al-Khatidh by at-Tantdwiyén, p. 308, quoting from ar-
Riydd an-Nadrah.
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of any comment by the Messenger of Allah (%), he would check
with the knowledgeable people among the Sahdbah, such as Tbn
‘Abbés, Ubayy ibn Ka‘b, ‘Abdullah ibn Mas‘ood, Mu‘adh and others
(may Allah be pleased with them all). The following is an example of
that.

One day ‘Umar said to the Companions of the Prophet ()
«Conceming what do you think this verse was revealed:

§Would any of you wish to have a garden with date palms and vines,
with rivers flowing underneath, and all kinds of fruits for him therein,
while he is stricken with old age, and his children are weak [not able
to look after themselves), then it is struck with a fiery whirlwind, so
that it is burnt? Thus does Allah make clear His Aydt [proofs,
evidences, verses] to you that you may give thought.}

(Qur’an 2: 266)?

They said: “Allah knows best.” “‘Umar became angry and said, “Say
we know or we do not know.” Ibn ‘Abbas said, “I thunk I have an
idea about it, O’ Ameer al-Mu mineen.” ‘Umar said, “O’ son of my
brother, speak and do not belittle yourself.” Ibn ‘Abbas said, “It is the
similitude of some deed.” “Umar said, “Which deed?” Ibn ‘Abbés
said, “Some deed.” “Umar said, “(It is a similitude of) a rich man
who strives to obey Allah, then Allah sends the Shaytdn to him and
he starts to commit sin until his good deeds are destroyed.”»*
According to another report, Ibn ‘Abbés said, “This is referring to
deeds, for the son of Adam is most in need of his gardeil when he has
grown old and has numerous dependents, and the son of Adam is
most in need of his good deeds on the day when he is resurrected.”
‘Umar said, “You have spoken correctly, O’ son of my brother,”%’

2 Fuath al-Béri, 8/49.

23 al-Khildfah ar-Rishidah wa al-Dawlah al-Umawiyah, by Dr. Yahya al-
Yahya, p. 305.
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‘Umar also commented on some other verses, such as the passage:

§{Who, when afflicted with calamity, say, ‘Truly, to Allah we belong
and truly, to Him we shall return.” They are those on whom are the
Salawdt [i.e. who are blessed and will be forgiven| from their Lord,
and [they are those who] receive His Mercy, and it is they who are the
guided ones.p (Qur’an 2: 156-157)

“Umar said: “What a good reward and what a good bonus.”** What
he meant by reward was blessings and mercy, and what he meant by
bonus was right guidance.®

He heard someone reciting the verse, €0° man! What has made
you careless about your Lord, the Most Generous?} (Qur’an 82: 6)
and said: “This means ignorance.”?®

- He explained the verse, #And when the souls are joined with
their bodies [the good with the good and the bad with the bad]}
(Our’an 81: 7), by saying: “Evildoers with evildoers and righteous
with righteous.””?’

He explained the verse, €Turn to Allah with sincere
repentance¥ (Qur’an 66: 8), by saying: “(This means) repenting and
not going back to sin; that is the complete repentance that is
require

One day he passed by the cell of a monk and called him,
saying, “O’ monk!” The monk looked out and ‘Umar began to look

at him and weep. It was said to him, “O’ Ameer al-Mu 'mineen, why
are you weeping for him?” He said: “1 remembered the words of

d 328

** al-Mustadrak, 2/270.

2 Al-Khilafak ar-Réshidah wa ad-Dawlah al-Umawiyah, p. 305.
8 Tafseer Ibn Katheer, 4/513.

¥ Al-Fatiwa, T/44.

8 Ibid, 11/382.
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Allah in His Book: #Labouring [hard in the worldly life by
worshipping others besides Allah], weary [in the Hereafter with
humiliation and disgrace]. They will enter in the hot blazing Fire}
(Qur’an 88: 3-4). That is what made me weep.”*

And he mnterpreted jibt as meaning witchcraft and tdghoot as
meaning the Shaytdn, in the verse, €They believe in Jibt and
Taghootd (Qur'an 4: 51)3°

2. His Kéeping Company with the
Messenger of Allah (i)

“Umar was one of the Makkans who could read and write in an
illiterate society, which is indicative of his keenness to acquire
knowledge from an early age. He strove to become one of the few,
those who became literate and educated themselves, thus occupying
a prominent position at the time of the Prophethood due to a
combination of qualities including the ability to read and write,
which was something that meant a great deal at that time.

“Umar received his early education, and learned how to read
and write, at the hands of Harb ibn Umayyah, the father of Abu
Sufiyan.>! This distinction qualified him to acquire the education and
knowledge that was available at that time. However we are certain
that the strongest factor that influenced “Umar’s personality, honed
his talents, sparked his potential and purified his soul was his keeping
company with the Messenger of Allah (%) and studying at his hands.
‘Umar stayed close to the Messenger of Allah (&) in Makkah after

2 Tufseer Ibn Katheer, 4/537.
3% tbid, 1/524.
3 Umar ibn al-Khattdb by Dr. Muhammad Ahmad Abu an-Nasr, p. 87.
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he became Muslim, and he stayed close to him in Madeenah too.
“Umar lived in al-‘Awali, which was originally on the outskirts of
Madeenah — although now it has become part of it, and now abuts
the Prophet’s Mosque, following the expansion of the Mosque. In
this place he organized himself and was keen to study all aspects of
knowledge at the hands of the Teacher and Guide of Mankind, whom
Allah had taught and taught well. He did not miss any knowledge of
Qur’an, any hadith, command, event or exhortation. “Umar said: “
had a neighbour from among the Ansédr, from Banu Umayyah ibn
Zayd, who lived in al-*Awili in Madeenah. He and I would take it in
turns to go down to the Messenger of Allah (). He would go down
one day and I would go down the next. When 1 went down I would
bring him the day’s news of Revelation and other matters, and when
he went down he would do likewise.”>

This reports points to the abundant wellspring from which
‘Umar derived his knowledge and education. It was the Book of
Allah which was being revealed to the Messenger of Allah (%) in
stages, according to events. The Messenger of Allah () would
recite it to his Companions, who learned its meanings and understood
it in detail, and were greatly influenced by its principles. It had a deep
impact on their hearts, minds and souls. “Umar was one of those who
were influenced by the Qur’anic method of education. Everyone who
studies the history of “‘Umar should pause and ponder this pure,
divine wellspring which nourished their talents and brought their
genius to the fore, and caused people’s knowledge to grow. What we

-are speaking of here is the Holy Qur’an.

From the time he became Muslim, ‘Umar was keen to
memaorize Qur’an and to understand it and ponder its meanings. He
remained close to the Messenger, learning what was revealed to him,

32 Op. cit, p. 87.
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until he had memorized all the verses and Soorahs of the Qur’an. The
Prophet () taught him one recitation of the Qur’an and he was keen
to adhere to the recitation that the Messenger of Allah (§%) had taught
him.>* On occasion, “Umar had the honour of being the first one to
hear some verses as soon as they had been revealed. He was also very
keen to study and review what he had memorized.*® ‘Umar was
trained according to the Qur’anic method and the one who taught him
was the Messenger of Allah (3%). The starting point in ‘Umar’s
education came when he met the Messenger of Allah (%) and
underwent a sudden and marvellous transformation as soon as he met
the Prophet (), coming forth from darkness into light, acquiring
faith and shunning kufr. He was able to bear hardships for the sake of
his new religion and its pure beliefs. The personality of the
Messenger of Allah () was the main attraction to Islam, for he
possessed the ability to attract and influence others. Allah has
prepared him and moulded him and made him the most perfect
human being in the history of the world. Greatness is always loved
and admired by people; admirers gather around it and remain
attached to it, because of that love and admiration. But in the case of
the Messenger of Allah (%), added to that greatriess was the fact that
he was the Messenger of Allah, the one who received revelation from
Allah and conveyed it to mankind. This added a further dimension to
the impact on the believer’s feelings towards him. He was not loved
only for himself as great men are loved, but also for that divine
connection. For when a believer was in the presence of the
Messenger of Allah (), he was also in the presence of Divine
revelation. So the Messenger of Allah () was both a great human
being and a great Messenger; these two qualities ultimately
combined and became one, with io distinction between them: Thus

* Op. cit., p. 88.
H TIbid.
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the believer’s love for the Messenger of Allah (i) was love for the
Messenger as a human being and for the human being as a
Messenger. Love for Allah was connected to love for His Messenger,
and the two joined together in the believer’s heart, becoming the
focal point of all his emotions and the basis for his behaviour and
attitudes.

This love that motivated the first generation of the Sahdbah is
the focus and starting point of Islamic education.®®> Through the
blessing of keeping company with the Messenger of Allah () and
learning at his hands, the Sakdbah attained a high level of faith.
Sayyid Qutb says conceming this purification and education:

“It was indeed a purification. That is what the Messenger of Allah
(#2) did with them to purify their hearts and their emotions, their
deeds and behaviour, their marital and social lives. It was a
purification that lifted their souls from belief in shirk to belief in
Tawheed, from false notions to true belief, from nonsensical myths to
clear certainty. It raised them from the filth of immorality to the purity
of faith, from the filth of riba (usury) and hardm earnings to the
purity of halgl income. It was a complete purification of the
individual and the society, of their hearts and deeds, a purification
which raised man and all his concepts of life, himself and his origins
to the realm of light where he is connected with his Lord and the
(angels) on high.”*® '

“‘Umar studied at the hands of the Messenger of Allah (i) and
learned from him the Qur’an and Sunnah, the rules of recitation
(tildwah) and how souls are purified. Allah (&) says:

§Indeed, Allah conferred a great favour on the believers when He

3 Manhaj at-Tarbiyah al-Islimivah by Muhammad Qutb, Pp. 34, 35.
3 Adh-Dhilsl, 6/3565.
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sent among them a Messenger [Muhammad] from among
themselves, reciting unto them His Verses [the Qur’an], and
purifying them [from sins by their following him], and instructing
them [in] the Book [the Qur’an] and al-Hikmah [the wisdom and the
Sunnah of the Prophet (i.e. his legal ways, statements and acts of
worship)], while before that they had been in manifest error.k
(Qur'an 3: 164)

He was keen to understand the teachings of the Prophet (%)
with regard to war and peace.

‘Umar developed a deep knowledge of the Sunnah, which
gave him a solid understanding of Istam. He stayed with the
Messenger of Allah (&) and listened to him and learned from him.
‘When he sat in a gathering with the Prophet (%), he would not Icave
that gathering until it ended. He was also keen to ask the Prophet ()
about anything that bothered him.*’ From the Messenger of Allah
(#) he acquired knowledge of the aims of this great religion. The
Messenger of Allah () paid special attention to him and took care
of him. The Messenger of Allah (%) testified to his knowledge, as he
said: «“Whilst I was sleeping, a cup of milk was brought to me and I
drank: from it unfil T could see its wetness cmerging from my
fingertips, then I gave the leftovers to ‘Umar.” They said: “How did
you inferpret that, O Messenger of Allah?” He said: “(It refers to)

25, 38 ’

knowledge.”»

Ibn Hajar said: “What is meant by knowledge here is knowledge of
how to deal with people according to the Book of Allah and the
Sunnah of the Messenger of Allah (3%). ? This knowledge could not
be acquired by anyone except one who strove hard to learn that which

37 Umar ibn al-Khattdb, by Dr. Mubammad Abu an-Nast, p. 91.
3% Bukhari, hadith no, 3681. ‘
3% Fath al-Béri, 7/36.
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might help him to understand the Book of Allah and the Sunnah of
His Prophet. The means to achieve that are; immersing oneself in
study of Arabic language and literature, and being acquainted with all
its literary styles, as well as acquiring all the knowledge and
expetience that will enable one to understand it. Such was ‘Umar.*

There was a deep love between the Messenger of Allah ()
and ‘Umar, and love is an important factor in creating a suitable
atmosphere between teacher and student that will produce the best
results. ‘Umar loved the Messenger of Allah (%) deeply and
prepared to sacrifice himself for him. It is narrated in the hadith that”
the Messenger of Allah (%) said: «“No one of you truly believes
until T am more beloved to him than his father, his son and all the
people.”41 ‘Umar said to him, “By Allah, O’ Messenger of Allah,
you are more beloved to me than everyone except myself.” He said,
“No, (" “Umar, not unfil I am more beloved to vou than your own
self.” He (“Umar) said, “You are more beloved to me than my own
self.” He said, “Now (you have got it right), O’ “Umar.”»**

«One day, ‘Umar asked permission to perform ‘Umrah, and
the Prophet (%) said to him: “Do not forget us in your du‘d’, O” my
brother.”* ‘Umar said, “There is nothing else under the sun that is
dearer to me than the fact that he said, ‘O’ my brother’.”»** '

This sublime love is what made him stay close to the
Messenger of Allah (5%) during all his battles. That gave him a great

® Umar ibn al-Khattéh by Dr. Muhammad Abu an-Nagr, p. 93.

4! Bukhari, hadith no. 15.

#* Bukhari, hadith no. 6632.

B Abn Dawood, ag-Saldk, no. 1498; Tirmidhi, ad-Da ‘wdt, hadith no. 3562 (he
said: this is a saheeh hasan hadith); Ton Majah, al-Mandsik, hadith no. 2894.
All these reports were narrated from “Umar, but there are those who class
them as da ‘eef (weak).

* Thid.
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deal of training in the affairs of war, and brought him much
knowledge of the nature and inclinations of human beings. His
staying close to the Prophet (i) and speaking to him made him
become eloquent, fluent and clear of speech, and granted him the
ability to say things in a variety of styles.*’ In this book we will see
his attitude in battle when fighting alongside the Messenger of Allah
(%), and some glimpses of his social life during the lifetime of the
Prophet (#%). '

2.1. "Umar on the battlefield with the
Messenger of Allah (z)

The scholars are agreed that ‘Umar (44 ) was present at Badr
and Uhud and all the other battles at which the Messenger of Allah
(#2) was present; he did not miss any battle or campaign in which the
Messenger of Allah (i) fought.

2.1.1. The battle of Badr

‘Umar took part in the Battle of Badr. When the Messenger of
Allah (%) consulted his Companions before the battle, Abu Bakr
(%) was the first one to speak, and he spoke well and called for
fighting the Adfirs. Then ‘Umar (43 ) spoke, and he spoke well and
called for fighting the kdfirs.*" The first Muslim to be martyred on the
day of Badr was Mihja* %, the freed slave of “‘Umar.*® “‘Umar ibn al-

* Umar ibn al-Khatidh, by Dr, Muhammad Abu an-Nasr, p. 94.

46 Mandqgib Ameer al-Mu'mineen ‘Umar ibn al-Khait@b by Tbn al-Tawz, p. 89.
*7Al-Faroog ma‘a an-Nabi, by Dr. Atif Lamadah, p. 32.

4 At-Tabagdt by Tbn Sa‘d, 3/391, 392; this report is da ‘eef (weak) because of
interruptions in its isnad.

*® As-Seerah an-Nabawiyah by Tbn Hisham, 2/388; Saheeh at-Tawtheeg, p. 187.



94 The Qur anic Education of ‘Umar ibn al-Khattdh

Khattab killed his maternal uncle al-‘As ibn Hisham>°, not caring at
all about any ties of kinship with him in comparison to the ties of
faith. Indeed he used to boast about that, as a means of affirming this
principle. After the battle ended, he suggested killing the mushrik
prisoners of war. This event offers great lessons which I have
discussed in my book on the Prophet’s biography which is entitled
as-Seerah an-Nabawiyah ‘Arad Wagd'i” wa Tahleel Ahadith.

When al-‘Abbas, the paternal uncle of the Prophet (#£), was
taken captive, ‘Umar was keen for him to be guided to Islam, and he
said to him: “O ‘Abbas, become Muslim, for by Allah, if you become
Muslim that will be dearer to me than if al-Khattab were to become
Muslim. That is only because I saw that the Messenger of Allah ()
wishés that you would become Muslim.”>!

Also among the prisoners was Suhayl ibn ‘Amr, the
spokesman of Quraysh. “Umar said to the Messenger of Allah (j):
«“O” Messenger of Allah, let me knock out the front teeth of Suhayl
ibn ‘Amr so that his tongue will protrude and he will never stand and
deliver speeches against you in any place.” The Messenger of Allah
(%) said: “I will not mutilate him lest Allah mutilate me even though
I am a Prophet. Perhaps there will come a time when he will stand
- and speak in such a way that you will not be able to criticize hioa.”»>*
And this is in fact what happened after the Messenger of Allah (i)
passed away. A number of the people of Makkah thought of
apostatizing from Islam, and the governor of Makkah, ‘Atdb ibn
Usayd, was afraid of them and hid himself. Suhayl ibn *Amr stood up
and praised and glorified Allah, then he mentioned the death of the
Prophet () and said: “That only makes Islam stronger, for whoever

30 ALKhildfah wa al-Khulafa® ar-Rishideen by al-Bahnasiwi, p. 154.
3\ Al-Biddyah wa an-Nihdyah, 3/298.
%2 Ibid, 3/311.
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causes trouble, we will strike his neck (kill him).” So the people gave
up that idea.>

“Umar narrated a hadith which he heard from the Messenger of
Allah (#%), when he addressed the mushrikeen of Makkah who had
been killed at Badr. It was narrated that Anas said: «“We were with
“Umar between Makkah and Madeenah, watching for the new moon.
I had good eyesight, and I saw it and said to “Umar, “Don’t you sce
it?” He said, ‘I will see it when I am lying in my bed.” Then he started
telling us about the people of Badr. He said, ‘The Messenger of Allah -
(%) started to show us where they (the mushrikeen) would fall the
following day, saying, “This is where So and so will fall tomorrow if
Allah wills, this is where So and so will fall tomorrow, if Allah wills.”
And they fell in those places. I said, ‘By the One Who sent you with
the truth, they fell in those places.” They fell there, then he ordered
that they be thrown into a dry well. Then he went towards them and
said, ‘O’ So and so, O’ So and so, have you found what your Lord
promised you to be tiue? For I have found what my Lord promised
me to be true.” “‘Umar said, ‘0’ Messenger of Allah, are you speaking
t0 people who have become rotten corpses?” He said, ‘You do not
hear what I am saying any better than they do, but they cannot

answer’.” "»>t

When ‘Umayr ibn Wahb came to Madeenah, before he was
Muslim, seeking to kill the Messenger of Allah (&) after the battle of
Badr, ‘Umar ibn al-Khattdb was among a group of Muslims who
were taltking about the day of Badr and remembering how Allah had
honoured them and granted victory to them. When ‘Umar spotted
‘Umayr ibn Wahb, who had made his camel kneel at the door of the
mosque and had his sword by his side, he said: “This dog is the

3 At-Tareekh al-Islami by al-Humaydi, 4/181.

* Musnad Ahmad, hadith no. 182, al-Mawsoo ‘ah al-Fighiyah. ts isnad is
saheeh according to the conditions of Bukhari and Muslim.
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enemy of Allah ‘Umayr ibn Wahb! He has only come for some evil
purpose and he is the one who stirred up trouble for us on the day of
Badr.” Then he went to the Messenger of Allah () and said: «*O’
Prophef of Allah, this enemy of Allah, ‘Umayr ibn Wahb, has come
with his sword by his side.” He said: “Bring him in to me.” ‘Umar
went and took hold of the sirap of his sword that was around his neck,
and said to the Ansir who were with him: “Come in to where the
Messenger of Allah () is and sit with him, and guard him against
this evildoer, for he is not to be trusied.” Then he took him in to the
Messenger of Allah (). When the Messenger of Allah (%) saw
him, with. ‘Umar holding on to the strap of his sword which was
around his neck, he said: “Let him go, O’ ‘Umar. Come here, O’
“Umayr.” So he came closer and said, “An Tmu sabdhan (good
moming),” which was the greeting of the people of Jdhiliyah. The
Messenger of Allah (%) said: “Allah has honoured us with a greeting
that is better than your greeting, O “Umayr; (it is) saldm, the greeting
of the people of Paradise.”> He asked: “Why have you come, O’
“‘Umayr?” He said: “T have come because of that prisoner whom you
are holding; treat him well.” He asked: “What is this sword around
ydur_neck. ” He answered: “What useless swords they are! Did they
help us in any way?”” He (the Prophet) asked: “Tell me the truth, why
have you come?” He apswered: “T only came because of that
(prisoner).” He said: “No, rather you sat down with Safwén ibn
Umayyah in al-Hijr, and you spoke about the people in the well at
Badr, then you said, ‘Were it not that I have debts and dependents, 1
would go out and kill Muhammad.” So Safwén ibn Umayyah took
responsibility for your debts and dependents, on condition that you
kill me for him. But Allah is protecting me from you.” ‘Umayr said:
“I bear witness that you are the Messenger of Allah, for, O’
Messenger of Allah, we disbelieved the news that you brought from

3 See Saheeh as-Seerah an-Nabawiyah by al-*Ali, p. 259.
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heaven and the revelation that came down to you. But this is a matter
in which no one else was present except Safwin and myself. By
Allah T know that no one gave this knowledge to you except Allah.
Praise be to Allah Who has guided me to Islam. Allah caused me to
come here.” Then he spoke the words of truth and the Messenger of
Allah () said: “Teach him his religion, teach him Qur’an and set his
prisoner free.”» So they did that.>®

From this story we can see the sense of security that was a
distinguishing characteristic of ‘Umar (4; ). He noticed the arrival of
“‘Umayr ibn Wahb and alerted others, and declared that he was a devil
who had only come for an evil purpose. His history was known to
‘Umar, for he had persecuted the Mushlims in Makkah, and he was the
one who had incited (the mushrikeen) to fight the Muslims at Badr
and had gathered information about their numbers. Hence ‘Umar
began to take steps to protect the Messenger of Allah (:%) and what
he did was to hold ‘Umayr firmly by the strap of the sword that was
around his neck, thus preventing the possibility of him using that
sword to attack the Messenger of Allah (). And he ordered a
number of the Sahdbah to guard the Prophet ()"

2.1.2. The battles of Uhud, Banu Mustalaq
and al-Khandaq

Among the attributes that “Umar displayed in jihad were high
ambition, a refusal to feel belittled and a determination to rise above
humiliation when defeat seemed imminent, as happened in the battle
of Ubud, the second major battle that he fought alongside the
Messenger of Allah (3%). At the end of the battle, when Abu Sufiyan

% Saheeh as-Seerah an-Nabawiyah, p- 360. ,
37 As-Seerah an-Nabawiyah, ‘Arad Waqi* wa Tahleel Ahadith by as-Sallabi, p.
868.
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stood up and said: «“Is Muhammad among the people?” The
Messenger of Allah (%) said, “Do not answer him.” He then asked,
“Is the son of Abu Quhafah among the people?” He (%) said, “Do
not answer him.” He (Abu Sufiyan) asked: “Is the son of al-Khattab
among the people?” Then Abu Sufiyan said: “These people must
have been killed, for if they were alive they would have answered.”
Then ‘Umar could not help saying, “You are lying, O’ enemy of
Allah! Allah has kept for you that which will bring you humiliation.”
Abu Sufiyan said: “Hubal has prevailed.” The Prophet (%) said:
“Answer him.” They asked: “What should we say?” He said: “Say,
Allah is All-Great and more sublime.” Abu Sufiyan said: “We have
al-"Uzza and you have no ‘Uzza.” The Prophet (g) said: “Answer
him.” They asked the Prophet: “What should we say?” He (£g) said:
“Say, Allah is our Guardian and you bave no Guardian.” Abu
Sufiyan said: “A day for the day of Badr; the war is not over. You will
find mutilation that T did not order, but it did not upset me.”»®
According to another report, “Umar said: “There is no comparison.
Our slain are in Paradise and your slain are in Hell.”*Abu Sufiyan
came to him and said: “T adjure you by Ailah, O* ‘Umar, did we kill
Muhammad?” ‘Umar said, “No, by Allah. He is listening to what
you say now.” He said: “I believe you more than I believe Ibn
Qami’ah” — for Ibn Qami’ah had said to them, “I killed
Muhammad.”®

The fact that Abu Sufiyan asked about the Messenger of Allah
(#%), Abu Bakr and ‘Umar clearly indicates that the mushrikeen were
concerned about these three more than any others, because they knew
that they were the leaders of Islam, by whose efforts Islam had
become established; they were the pillars of its staie and system. The

5 Bukhari, al-Maghdzi, hadith no. 4040; As-Seerah an-Nabawiyah, 2/392.
3 As-Seerah an-Nabawiyah as-Saheehah, 2/392.
50 Saheeh at-Tawtheeqg fee Seerah wa Haydt al-Fdroog, p. 189.
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mushrikeen thought that if they died, Islam would not survive. The
silence in response to Abu Sufiyan’s initial questions was aimed at
belittling him, but when he began to express joy and arrogance, they
told him what was really the case and responded to him with
courage.®’

During the battle of Banu al-Mustalag, ‘Umar played a
distinguished role. We will let an eyewitness tell us what he saw.
Jabir ibn ‘Abdullah al-Anséri said: “We were on a campaign and a
man from among the Muhdjireen kicked a man from among the
Angér. The Ansdri said: “Help me, O Ansar!” and the Muhdjir said,
“Help me, O’ Muhdjireen!” (seeking their support in a fight). The
Messenger of Allah (%) heard that and said: “Stop it, for it (i.e.,
tribalism) is no good.” ‘Abdulldh ibn Ubayy heard about that and
said: “Have they gone so far? When we go back to Madeenah, the
more honourable (meaning himself) will expel therefrom the meaner
[meaning the Messenger of Allah (§)].” ‘Umar heard that and went
to the Prophet () and said: “O” Messenger of Allah, let me strike
the neck of this hypocrite!”” The Prophet () said: “Leave him alone.
Let it not be said that Muhammad is killing his Companions.”%

According to another report, ‘Umar ibn al-Khatiib said: “Tell
‘Abbad ibn Bishr to kill him (‘Abdulldh ibn Ubayy).” The
Messenger of Allah () said to him: “What do you think, O” “Umar,
if the people start saying that Muhammad is killing his Companions?
No. rather tell the people that it is time to move on.” That was ata
time when the Messenger of Allah () would not ordinarily have
moved on, but the people moved on.*® From the attitude and
instructions of the Prophet (%), ‘Umar understood that it was the
matter of pros and cons. This is clear from the words of the Prophet

Sl s Seerah an-Nabawiyah as-Saheehah, 2/392.
62 Ibid, 2/409.
 As-Seerah an-Nabawiyah by Tbn Hisham, 3/319.
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(#): “What do you think, O ‘Umar, if the people start saying that
Muhammad is killing his Companions?”® The aim here was to
protect his political reputation and preserve internal unity. There was
a huge difference between the people speaking about the love that the
Companions of Muhammad had for Muhammad (#g), as was
affirmed by their leader Abu Sufiyan who said, “I have never seen
anyone love anyone as much as the Companions of Muhammad love
Muhammad,”®* and the people saying that Muhammad was killing
his Companions. No doubt if that had happened, there would have
been attempts on the part of the enemy to infiltrate the Muslims in
Madeenah, as they would not be despairing of ever achlevmg
anything in the face of such love and devotion.5

During the battle of al-Khandag, Jabir narrated that ‘Umar ibn
al-Khattab came on the day of al-Khandagq after the sun had set, and
he started to curse the kuffir of Quraysh and said: “O° Messenger of
Allah, I could hardly pray until the sun had almost set.” The Prophet
(%) said: “I too have pot prayed, by Allah.” So we went down into
the valley of But-hdn. He did wudoo” — abhution — for prayer and
we did likewise. Then he prayed ‘Asr after the sun had set, and after
that he prayed Maghrib.*’

2.1.3. The treaty of al-Hudaybiyah, the march
to Hawdzin, and the battle of Khaybar

In al-Hudaybiyah, the Messenger of Allah () called “Umar
to send him to Makkah and tell the leaders of Quraysh why he had
come. He said: “O” Messenger of Allah, T am afraid that Quraysh
may kill me, for there is no one of Banu ‘Adiyy ibn Ka‘b in Makkah

54 ds-Seerah an-Nabawivah ag-Saheehah, 2/409.
5 dr-Tarbivah al-Qivadiyah, 3/463.

% Tbid, 3/463.

7 Bukhari, hadith no. 571.
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who can protect me. Quraysh knows of my enmity and harsh attitude
towards them. But I will tell you of a man who is more able to do that
than me: “Uthmin ibn ‘Affin.” So the Messenger of Allah (i) called
‘Uthmén ibn ‘Affan and sent him to Abu Sufiyin and the leaders of
Quraysh, to tell them that he had not come to wage war, rather he had
come to visit this House (the Ka‘bah) and venerate its sanctity.®®
After an agreement had been reached, but before the treaty
documents were signed, there was strong opposition among the
Muslims to this agrecment, especially with regard to the two
conditions to which the Prophet (%) had committed, namely the
condition which obliged him to send back any Muslim who came to
join the Muslims in Madeenah, whereas Quraysh were not obliged to
send back any Muslims who apostatized and came to join them, and
the condition which obliged the Muslims to go back from al-
Hudaybiyah to Madeenah without entering Makkah that year. Those
who objected most strongly to this agreement were ‘Umar ibn al-
Khattdb, Usayd ibn Hudayr, the chief of al-Aws, and Sa‘d ibn
‘UbAdah, the chief of al-Khazraj. Historians state that “‘Umar ibn al-
Khattib came to the Messenger of Allah () to voice his objection to
this agreement and said to the Messenger of Allah (#%): «“Are you
not the Messenger of Allah?” He said, “Yes.” He asked: “Are we not
Muslims?” He said, “Yes.” He then asked: “Are they not
mushrikeen?” He said: “Yes.” He (‘Umar) asked: “Then why should
we accept this humiliating deal?”” He (i) said: “I am the Messenger
of Allah and I will not disobey Him,”*" According to another report:
“T am the slave of Allah and His Messenger; I will never go against
His command and He will never forsake me.”»’® [“Umar] asked:
“Did you not tell us that we would go to the House and

%% As-Seerah an-Nabawivah by Ibn Hishim, 2/228; Akhbdr Umar, p. 34.
% From Ma‘cen, as-Seerah by ash-Shémi, p- 333.
. 7 Bukhari, hadith no. 3011; Téreekh az-Tabari, 2/634.
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circumambulate it?”* He said: “Yes, but did I tell you that you would
go there this year?” 1 said, “No.” He () said: “You will go to it and
circumambulate it.” “Umar said: “T went to Abu Bakr and said to
him, ‘O’ Abu Bakr, is he not the Messenger of Allah?* He said, ‘Yes.”
I asked, ‘Are we not Muslims?” He said, “Yes.” I then asked, ‘Are
they not mushrikeen?” He said, ‘Yes.” I said, “Then why should we
accept this humiliating deal?” Abu Bakr (4 ) said, advising “‘Umar to
stop arguing and objecting, “Listen to him, for I bear witness that he
is the Messenger of Allah, and that the truth is what he enjoins. He
will never go against the command of Allah and Allah will never
forsake him.” 7!

After the sad incident of Abu Jandal, the Sahdbah rencwed
their objections to the treaty, and a group of them, including “‘Umar
ibn al-Khattib, went to the Messenger of Allah (i) to discuss it with
him and voice their objections anew. But by means of the patience,
wisdom, forbearance and persuasiveness that Allah had given him,
the Prophet (#£) was able to convince them of the soundness of the
treaty, that it was in the interests of the Muslims and was a victory for
them’?, and that Allah would grant the weak and oppressed such as
Abu Jandal a way out. What the Prophet (%) spoke of came to pass.
‘Umar learned from the Messenger of Allah () how to respect
honest opposition; hence we see that during his caliphate he
encouraged the Sakdbah to voice sound opinions that served the
public interest.” Freedom of opinion is guaranteed in the Islamic
society, and the individual in a Muslim society has the right to
express his opinion freely, even if this opinion differs from that of
some ruler or caliph. One of the rights of the Muslim individual is to
express his peint of view in an atmosphere of safety and security,

" Ay-Seerah an-Nabawiyah by Ton Hishim, 3/634.
™2 Sulk al-Hudaybivah by Bashameel, p. 270.
B Al-Qivddah al-‘Askariyah fee ‘Ahd Rasool-Alldh, p. 495.
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with no fear that some'dictatorshjp will strangle the freedom of
thought and speech. From ‘Umar’s objection to the Messenger of
Allah (%) we understand that objection to the head of the stafe in
some matter is not a crime that deserves to be punished or for which a
person deserves to disappear into the prison system.”*

This attitude of ‘Umar’s was not based on any kind of doubt or
suspicion with regard to the way things were going; rather he was
seeking an explanation for something he did not understand. Ile was
eager to see the uffir humiliated, as he was known for supporting
Islam.” After he came to understand the wisdom behind (the treaty),
he said of his attitude concerning al-Hudaybiyah: “T kept on giving
charity, fasting, praying and freeing slaves, because of what I had
done that day, for fear of the words that I had spoken, so I hope that it
was the cause of something good.””®

In Sha‘béan of 7 A.H., the Messenger of Allah () sent ‘Umar
ibn al-Khattab to Turbah 7’ at the head of thirty men, to some people
of Hawézin who were lagging behind. Turbah is near al-Qubala’,
four sfages from Makkah. He set out, accompanied by a guide from
Banu Hilal’®, travelling by night and hiding by day. News of that
reached Hawdzin and they fled. ‘Umar came to the place where they
had been but he did not encounter any one of them, so he left and
headed back towards Madeenah.” According to one report, the
Hilali guide said to him: “Do you warit to attack another group from

™ Ghazwat al-Hudaybiyah by Abu Faris, Pp. 134, 135,

™5 Sahech at-Tawtheeq fee Seerat wa Haydt al-Firooq, p. 191.

76 Mukhtasar Minhdj al-Qdsideen, p. 283; Fard'id al-Kalém 1i'l-Khulafa’, p.
139.

77 Turbah is a valley that lies to the east of the Hijiz and extends towards
Najd. '

78 Hildl ibn ‘Amir ibn as-Sa‘sa‘ah ibn Mu‘4wiyah ibn Bakr ibn Hawizin.

" Ar-Tabagdt by Thn Sa‘d, 3/272.
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Khash‘am, who are on the move because there is drought in their
land?” “Umar said: “The Messenger of Allah () did not give me
any instructions concerning them, rather he told me to go and fight
Hawézin in Turbah.”®® This campaign teaches three things
concerning military matters:

1. That “Umar had become qualified to command troops. If that were
not the case, the Prophet (%) would not have appointed him to lead
one of the Muslim campaigns that went into an extremely dangerous
area, against one of the strongest and most powerful of the Arab
tribes.

2. That “Umar, who travelled by night and hid by day, was following
the principle of catching the enemy unawares, which is one of the
most important principles of war. This enabled him to catch the
enemy off guard and cause them to flee, and in this manner his small
troop was able to achieve victory over the more numerous forces of
the mushrikeen.

3. ‘Umar implemented both the letter and the spirit of the commands
of his superior, never deviating from them. This is the essence of
military discipline in all eras and all places.®!

During the battle of Khaybar, when the Messenger of Allah
(%) drew lose to Khaybar, he gave the flag to “Umar ibn al-Khattab.
Some of the people went with “‘Umar to attack the people of Khaybar,
then ‘Umar and his comapanions retrecated and went back to the
Messenger of Allah (#£). The Messenger of Allah (%) said:
“Tomorrow I will give the flag to & man who loves Allah and His
Messenger, and Allah and His Messenger love him.” The next day,
both Abu Bakr and “Umar hoped for it, but he called “Ali, who was
suffering from an eye disease, spat dryly in his eyes, and gave him the

80 gs-Seerah an-Nabawiyah by Ibn Hisham, 2/228; Akhbdr ‘Umar, p. 34.
81 Al-Firoog al-Qd’id, Pp. 117, 118 by Sheet Khattib.
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flag. Some of the people got up with him and they fought the people
of Khaybar, among whom was Marhab who was reciting lines of
inflammatory verse. He and *Ali engaged in solitary combat, and ‘Ali
struck him such a blow on the head that his sword broke on his
helmet and the people in the camp heard that blow. Soon the rest of
the people joined ‘Ali and fought until Allah granted them victory.

When they came back from Khaybar, some of the Companions
of the Prophet (i) said, «“So and so is a martyr.” But the Messenger
of Allah (%) said, “No he is not. I saw him in Hell wearing a cloak
that he stole from the war booty.” Then the Messenger of Allah (%)
said, *“O’ son of al-Khattib, go and announce to the people that 1o
one will enter Paradise except the believers.” So T went out and
announced that no one would enter Paradise except the believers.»®

2.1.4. The Conquest of Makkah and the
battles of Hunayn and Tabook

When Quraysh broke the treaty of al-Hudaybiyah, they were
afraid of the danger they faced from Madeenah, so they sent Abu
Sufiyin to renew the treaty and increase its duration. He came to the
Messenger of Allah (%) and met his daughter Umm Habecebah (i, )
at her house , but to no avail. He went to the Messenger of Allah ()
and spoke to him, but he did not answer him. Then he went to Abu
Bakr and asked him to speak to the Messenger of Allah () on his
behalf, but he said, “I will not do it.” Then he went to “‘Umar ibn al-
Khattab and spoke to him. He said: “Should I intercede for you with
the Messenger of Allah (2%)? By Allah, if T had nothing but a small
ant, I would fight you with it.”*

82 Its isnad is hasan and its narrators are those quoted by Bukhari and
Muslim. 4l-Mawsoo ‘ah adh-Dhahabivah Musnad Ahmad, no. 203.

‘ 33 ds-Seerah an-Nabawiyah by Ibn Hishim, 2/265; Akhbdr ‘Umar, p. 37.
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When the Messenger of Allah (%) had completed his
preparations for the march on Makkah, «Hatib ibn Abi Balta‘ah
wrote a letter to the people of Makkah, telling them that the Prophet
(#%) was moving in their direction, but Allah caused His Prophet to
know of that letter by means of the Revelation, so he was able to nip
this problem in the bud. The Prophet (§%) sent ‘Ali and al-Miqdad
who caught the woman who was carrying the letter in Rawdat Khikh,
twelve miles from Madeenab. They threatened to examine her if she
did not give them the letter, so she handed it over. Then the Prophet
(#8) summoned Iatib to investigate the matter. He said: “O’
Messenger of Allah, do not be hasty with me. I was a man who was
an ally of Quraysh, but [ was not one of them. The Muhdjireen who
are with you have relatives who will protect their families and wealth,
but I do not have such blood ties, so I wanted to do them a favour so
that they would protect my relatives there. I did not do it because I
wanted to apostatize from my religion or because [ approved of kufi
after having become Muslim.” The Messenger of Allah (#£) said,
“He had told you the truth.” ‘Umar said, “O” Messenger of Allah, let
me strike the neck of this hypocrite!” The Prophet (%) said, “He was
present at Badr, and you do not know, perhaps Allah looked upon
those who were present at Badr and said, ‘Do what you wish, for I
have forgiven yow.” ”»** From the discussion that took place between
the Messenger () and ‘Umar ibn al-Khattdb about the case of Hatib
we may learn several lessons, including the following:

+ That the punishment for spying is execution. ‘Umar mentioned
that and the Messenger (%) did not deny it, but he did not
allow him to carry out the punishment because he (Hatib) had
been present at Badr. '

<+ That ‘Umar took the maiter of religion very seriously, as was

3 Bukhari, al-Maghdzi, hadith no. 4274,
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demonstrated when he asked permission to strike the neck of
Hatib (i.e., execute him).

+ That a major sin does not nullify faith. What Hatib did was a major
sin, namely spying, but nevertheless he was still a believer.

% “Umar described Hatib as a hypocrite in the linguistic sense of the
word, not in the technical shar i sense of one who inwardly
conceals kufr whilst making an outward display of being
Muslim. What ‘Umar meant was that Hatib felt one thing
inwardly and did something else outwardly, when he sent his
letter that conflicted with the faith for which he was gomg out
to fight and shed his blood.®

¢ “Umar calmed down after he heard what the Messenger of Allah
(%) said. Within seconds, he turned from an angry man who
was calling for HAtib to be punished for this major sin, to a
man who wept with fear (of Allah) and said: “Allah and His
Messenger know best.” That is because his anger was for the
sake of Allah and His Messenger, so when he understood that
what was pleasing to Allah and His Messenger (#&) was
something other than what he thought, he overlooked Hatib’s
mistake and treated him with kindness, out of respect for his
record of jihad.®®

When the Messenger of Allah (%) stopped in Marr adh-
Dhahrén and Abu Sufiyan feared for his life, al-°Abbds, the paternal
uncle of the Messenger of Allah (4%), asked the Messenger of Allah
(&) to give him protection and he agreed. Al-‘Abbés ibn ‘Abdul-
Muttalib said that he said: “Woe to you, O’ Abu Suofiyan! Here is the
Messenger of Allah (%) among the people, what a terrible day for
Quraysh!” He said, “What can I do, may my father and mother be

55 As-Seerah an-Nabawiyah by Tbn Faris, p. 404.
8 Ar-Threekh al-Isldmi, /176, 177.
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sacrificed for you?” I said: “If he catches you he will strike your
neck; ride behind me on this mule until T bring you to the Messenger
of Allah (&) and ask him to guarantee your safety.” So he rode
behind me and his two companions went back. I brought him, and
every time we passed a fire of the Muslims, they said, “Who is this?”
and when they saw the mule of the Messenger of Allah (#%) and me
riding it, they said, “It is the paternal uncle of the Messenger of Allah
() on his mule.” Then when I passed the fire of ‘Umar ibn al-
Khattab he said, “Who is this?”” and got up to meet me. When he saw
Abu Sufiydn on the back of the animal he said, “Abu Sufiyan, the
enemy of Allah! Praise be to Allah who has enabled us to catch you
without any deal or treaty.” Then he went out, hurrying towards the
Messenger of Allah (#£). “Umar met him and said: “O’ Messenger of
Allah, here is Abu Sufiydn! Allah has enabled us to catch him
without any deal or treaty. Let me strike his neck!” 1 said: “O
Messenger of Allah, [ have offered him my protection.” When ‘Umar
persisted 1 said, “Wait a minute, O’ “‘Umar! By Allah, if he was of
Banu ‘Adiyy you would not say that, but you know that he is a man
of Banu ‘Abd Manaf.” “Umar said, “Wait a minute, O’ ‘Abbis! By
Allah when you became Muslim that was dearer to me than if al-
Khattab had become Muslim, and the only reason for that was that I
knew that if you became Muslim, that would be dearer to the
Messenger of Allah () than if al-Khattab were to become Muslim.”
The Prophet (%) said: «“O’ ‘Abbds, take him to your camp, and in
the morning bring him to me.”»%’

Such was the attitude of ‘Umar (4,) when he saw the enemy
of Allah passing through the Muslim ranks, protected by al-‘Abbas,
the paternal uncle of the Prophet (i), appearing humiliated and
scared. “Umar wanted to execute the enemy of Allah as an act that

87 As-Seerah an-Nabawivah, Pp. 518-520.
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would bring him closer to Allak and an act of jihad for His sake, but
Allah had decreed good for Abu Sufivin and opened his heart to
Islam, so his blood and his life were spared.®®

During the battle of Hunayn, the mushrikoon caught the
Muslim army unawares and the people fled, no one caring about
anyone else. The Messenger of Allah (£%) shifted his position
towards the right, then he said: «“Where are you going, O’ people?
Come to me! I am the Messenger of Allah (), I am Muhammad ibn
‘Abdullah!” But no one listened to him. The camels were bumping
into one another and the people left, except for a few of the
Muhdjiroon and Angir and his family members, who stayed with
him. Among those of the Muhdjiroon who stood firm with him were
Abu Bakr and “‘Umar, and among his family members were ‘Ali ibn
Abi Tilib, al-*‘Abbas ibn ‘Abdul-Muttalib and his son al-Fadl, Abu
Sufiyan ibn al-Harith and his son, Rabee‘ah ibn al-Hérith, and
others.® Abu Qatidah spoke of the stance of ‘Umar during this
campaign and said: “We went out with the Messenger of Allah (%) to
Hunayn, and when we met the enemy, the Muslims had the upper
hand at first. I saw a man of the mushrikeen on top of a Muslim man,
so I struck him from behind on his shoulder with a sword and cut his
chain mail (and cut off his arm). He turned around and squeezed me
until I nearly died, then he let me go. I caught up with ‘Umar ibn al-
Khattdb and said, ‘What is the matter with the people?’ He said, ‘Tt is
the will of Allah.” Then they turned back.”»”°

Allah (3%) said of this battle:

§Truly, Allah has given you victory on many battlefields, and on the
day of Hunayn [battle] when you rejoiced at your great number, but it

8 AlFdrooq ma'‘a an-Nabi, Dr. ‘Ateef Lamidah, p. 42.
8 gs-Seerah an-Nabawiyah by Tbn Hishim, 2/289; Akhbdr ‘Umar, p. 41.
% Bukhari, hadith nos. 4066, 4067.
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availed you naught and the earth, vast as it is, was straitened for you,
then you tumed back in flight.} (Qur’an 9: 25)

When Allah accepted the repentance of the believers, after
they had almost been defeated, Allah granted victory to His close
friends, after they came back to their Prophet and gathered around
him. Then Allah sent down Iis reassurance and support to His
troops. Allah (#%) says, telling us of that:

{Then Allah did send down His Sakeenah [calmness, tranquillity and
reassurance] on the Messenger [Muhammad], and on the believers,
and sent down forces [angels] which you saw not, and punished the
disbelievers. Such is the recompense of disbelievers.¥ (Qur'an 9: 26)

«Afier the battle of Hunayn, the Muslims returned to Madeenah.
Whilst they were passing through al-Ti‘tanah®®, the Messenger of
Allah (%) was grabbing handfuls of silver from the cloak of Bilal
(4% ) and giving it to the people. A man came and said to the
Messenger of Allah (€): “O” Muhammad, be fair!” The Messenger
of Allah (#£) said: “Woe to you! Who will be fair if T am not fair to
you? You would be doomed and lost if I was not fair.” “‘Umar ibn al-
Khattib said, “O” Messenger of Allah, let me strike the neck of this
hypocrite!” He said: “Allah forbid that the people should say that I
am killing my Companions. This man and his companions read the
Qur’an but it does not go any further than their throats.”* They pass
out of Islam like an arrow passing through game.”»”" This illustrates
an important characteristic of ‘Umar (45 ): he could not bear to see

91 Al-Ji‘thnah is located minety-nine kiloreters NE of Makkah.

%2 This is explained in two ways: one is that their hearts do not understand it
and what they recite of it does not benefit them, and they gain nothing from it
except verbal recitation. The second interpretation is that no deed or recitation
will be accepted from them.,

93 Muslim, haditth no. 1063; Bukbari, hadith no. 3138.
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hardm actions being committed in front of him. For this man had
transgressed against the sanctity of Prophethood. How quick “Umar
was to say, ' Messenger of Allah, let me kill this hypocrite! This
was his reaction to one who transgressed against the sanctity of
Prophethood.”

In al-Ji‘rinah “Umar responded to the request of the well-
known Sahdbi Ya‘la ibn Umayyah at-Tameemi to see the Messenger
of Allah (%) when he was receiving Revelation. It was narrated from
Safwin ibn Ya‘la that Ya‘la used to say, “I wish that I could see the
Messenger of Allah (%) when (Revelation) is coming upon him.”%*
He said: «Whilst the Prophet (%) was in al-Ji‘rnah, shaded by a
cloak, with some of his Companions sitting with him, a Bedouin
came, wearing a jubbah and drenched in perfume, and said: “Q’
Messenger of Allah, what do you think about a man who has entered
thrdm for “Umrah wearing a jubbah and drenched with perfume?”
‘Umar gestured to Ya‘la, telling him to come, so Ya‘la came, and saw
the Prbphet (%) red in the face and breathing heavily. That continued
for a while, then it ceased and he said, “As for the perfume, wash it
off three times, and as for the jubbah, take it off, then do in “Umrah

what you do in Hajj.”»96

During the campaign of Tabook, “Umar gave half his wealth in
charity, and he suggested to the Messenger of Allah () to pray for
blessing for the people when they suffered from hunger. It was
narrated that Abu Hurayrah (4) said: «“During the campaign of
Tabook ?’, the people were suffering from hunger. They said, ‘O’
Messenger of Allah, give us permission to slaughter our camels and

3 Saheeh at-Tawtheeq fee Seerah wa Haydt al-Féroog, p. 200.

% Mahd as-Sawib fee Fadd’il Ameer al-Mu'mineen ‘Umar ibn al-Khattéb, 2
408. ‘

% Bukhari, hadith no. 4700; Muslim, hadith no. 1180.

7 Tabook is a place between Wadi al-Qura and Syria.
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eat them and store the fat.” The Messenger of Allah () said, ‘Do
that.” Then “Umar came and said, ‘O” Messenger of Allah, if they do
that there will be too few riding-beasts. Rather tell them to bring any
extra provision they have.” So one man brought a handful of grain,
another brought a handful of dates, another brought a piece of bread,
until a little food had been collected on a leather mat. Then the
Prophet (%) prayed for barakah (blessing), and said, ‘Fill your
vessels.” So they filled their vessels until there was no vessel left in
the camp that had not been filled, and they ate their fill and there was
plenty left over. The Messenger of Allah () said, ‘I bear witness
that there is no god but Aliah and that T am the Messenger of Allah.
The man who meets his Lord without harbouring any doubt about
these two (words of truth), would never be kept away from
Paradise.” ?»”®

These are some of the attitudes of “Umar in the battles in which
he was present alongside the Messenger of Allah (). Undoubtedly
‘Umar learned a great deal from his participation in theses battle with
the Messenger of Allah (), which enabled him to lead and guide
others.

2.2. “Umar in the society of Madeenah

‘Umar was very keen to remain close to the Messenger of
Allah (). If he sat in a gathering with the Messenger of Allah (&),
he would not leave until it ended. He was one of the small group who
did not leave the Prophet (%) as he was delivering a speech when a
caravan arrived in Madeenah.”® He would sit in the circles and

% Muslim, Kitdb al-Eemdn, hadith no. 27, English translation: vol. 1, p. 21,
hadith no. 42.

% Al-Thsdn Jfee Tagreeb Saheeh Ibn Hibbédn, 15/300; Muslim, hadith no. 863.
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lessons of the Messenger of Allah (), enthusiastically seeking
explanations, asking the Messenger of Allah (%) questions about
both personal and general matters.'°® Hence he narrated five hundred
and thirty-nine ahddeeth from the Prophet (#£).'®' According to
another report, he narrated five hundred and thirty seven.'%? Bukhari
and Muslim are agreed in their Saheehs on twenty-six. of them;
Bukhari narrated a further thirty-four, and Muslim narrated a further
twenty-one.'® The remainder appear in other books of hadith,!*
Allah enabled him to narrate ahddeeth of great importance
concerning the topics of Islam, Femdn (faith), ihsdn, the Divine will
and decree, knowledge, dhikr, du‘d’, purification, prayer, funerals,
zakah, charity, fasting, Hajj, marriage, divorce, lineages, shares of
inheritance, wills, social issues, interactions with others, hudood
punishments, clothing, food and drink, slaughtering of meat, morals
and manners, asceticisim (zuhd), bhear-sofiening narrations (ar-
ragd’ig), biographies, tribulations (al-fitan), the Resurrection, and
-the appointment of caliphs, governors and judges. These ahddeeth
were narrated in the different branches of knowledge and are still
benefiting people today.'® There follow some examples of ‘Umar’s
learning from the Messenger of Allah (%) in Madeenah.

2.2.1. The Messenger of Allah (#) asking ‘Umar
about the one who came and asked questions

It was narrated from ‘Abdullih ibn ‘Umar (4 ) that he said:
«Umar ibn al-Khaitdb told me that whilst they were sitting with the

Y90 See Umar ibn al-Khattah, by Dr. ‘Ali al-Khateeb, p. 108.
100 Tireekh al-Khulafa’ by as-Suyooti, p. 133.

102 See: “Umar ibn al-Khattib by Dr. “Ali al-Khatech, p. 109.
19 Daleel al-Faliheen li Turug Rivid as-Sdliheen, 1/40.

1 Umar ibn al-Khattdb by Dr. ‘Ali al-Khateeb, p. 109.

102 Thid, p. 112.
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Prophet (), there came to him a man with a haridsome face and
handsome hair, wearing a white garment. The people looked at one
another (and said), “We do not know this man, but he does not look
like a traveller.” Then the man said, “O’ Messenger of Allah, shall I
come to you?” He (%) said: “Yes.” He came to him and sat with his
knees touching his, and his hands on his thighs, and asked, “What is
Islam?” He (the Prophet) said, “To bear witness that there is no god
but Allah and that Muhammad is the Messenger of Allah, to establish
prayer, to give zakah, to fast Ramadéan and to go on Pilgrimage to the
House.” He then asked, “What is Femdn (faith)?” He answered: “To
believe in Allah, His angels, Paradise and Hell, the resurrection and
the divine will and decree, all of it (i.e., both good and bad).” He (the
man) asked, “What is ihsdn?” He said, “To strive for Allah as if you
can see Him, but even though you cannot see Him, He sces you.” He
asked, “When will the Hour come?” He (the Prophet) answered,
“The one who is being asked about it does not know more than the
one who is asking.” He asked, “What are its portents?” He said,
“When the naked, barefoot, destitutc shepherds compete in
constructing tall buildings, and when the slave women give birth to
their masters.”'% Then he said: “Call the man back.” They looked
for him but they could not find him. Two or three days passed, then
he said: “O son of al-Khattdb, do you know who was the one who
asked about such and such?” He said: “Allah and His Messenger
know best.” He said: “That was Jibreel who came to teach you your

religion.”»'%7

.This hadith indicates that ‘Umar learned the meanings of Tslam, faith
and iksdn via a question-and-answer method from the best of the
angels and the best of the Messengers.

196 According to the Shaykh Almad Shakir edition: their mistresses.
197 Tt isnad is saheeh according to the conditions of Bukhari and Muslim.
Musnad Ahmad, hadith no. 184.
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2.2.2. ‘Umar’s opinion coinciding with
that of the Messenger of Allah
(Blessings and peace be upon him)

It -was narrated that Abu Hurayrah said:

«We were sitting around the Messenger of Allah (), and Abu Bakr
and “Umar were with us. The Messenger of Allah () stood up and
left us, and was away from us for a long time. We got worried and got
up. I was the first one to go and look for him, and I went out looking
for the Messenger of Allah (#&), until T came to a garden that
belonged to the Angar of Banu an-Najjar. I went around it looking for
a gate but I did not find one, but T saw a spring running through the
garden, so I squeezed through the hole through which the spring
flowed. I met the Messenger of Allah (#&) and he said, “Abu
Hurayrah?” 1 said, “Yes, O Messenger of Allah.” He asked, “What
is the matter with you?”" I said, “You were amongst us, then you went
away for a long time, and we got worried about you. I was the first
one to come and look for you, so I came {o this garden and squeezed
through (the hole) like a fox, and (the rest of) the people are behind
me.” He said, “O” Abu Hurayrah,” giving me his sandals, “take these
sandals of mine and whoever you meet outside the garden who bears
witness that there is no god but Allah, believing it with certainty in
his heart, give him the glad tidings of Paradise.” The first one whom
I met was ‘Umar, and he asked, “What are these sandals, O° Abu
Hurayrah?” I said, “These are the sandals of the Messenger of Allah
(#£). He has sent them with me and whomever I meet who bears
witness that there is no god but Allah, believing it with certainty in
his heart, T am to give him the glad tidings of Paradise.” “Umar struck |
me on the chest with his hand and I fell on my backside. He said, “Go -
back, O° Abu Hurayrah.” So I went back to the Messenger of Allah
(%) and I started to weep, and ‘Umar followed me. The Messenger of
Allah () again asked, “What is the matter with you, O’ Abu



116 The Qur ‘anic Education of ‘Umar ibn al-Khattdb

Hurayrah?” 1 said, “I met ‘Umar and I told him what you had sent me
to do.'®® Then he hit me on the chest and T fell on my backside and he
said, “Go back’.” The Messenger of Allah (%) asked, “O’ “Urnar,
what made you do that?” He said, “Q’ Messenger of Allah, did you
send Abu Hurayrah with your sandals to give glad tidings of Paradise
to whomever he met who bore witness that there is no god but Allah,
believing it with certainty in his heart?”” He (the Prophet) said, “Yes.”
He said, “Do not do that, for I fear that the people will rely on that.
Let them strive hard instead.” The Messenger of Allah (%) said,
“(Yes), Iet them do that.”»'®

2.2;3-. The Prophet’s keenness for the Sahdbah
to acquire knowledge from one source

It was narrated from Jabir ibn ‘Abdullah that: «The Prophet
(#4%) saw a page of the Torah in ‘Umar’s hand and said, “Are you
crazy, O” son of al-Khattdb? What I have brought to you is pure and
white. If Moosa were alive he would not but follow me.” According
to another report: “If Moosa were alive and you followed him and
forsook me, you would go astray.”''°

2.2.4. The Messenger of Allah (%) speaks
of the beginning of creation

It was narrated that Tériq ibn Shihdb said: «I heard ‘Umar
(4% ) say, “The Prophet (£#) stood up amongst us and told us about
the beginning of creation, and until the people of Paradise took their
places and the people of Hell took their places. Those who

198 Mahd as-Sawdb fee Fadd'il Ameer al-Mu mineen, 1/258.
9% NMuslim, Kitdh al-Eemdn, hadith no. 31.
Y0 4i Fatdwa, 11/232; Musnad Ahmad, 3/387, from Jabir.
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memorized it memorized it, and those who forgot it forgot it.”»'!!

This hadith speaks of the meeting with Allah, which is a concept that -
‘Umar learned from the Messenger of Allah (§%).

2.2.5. The Messenger of Allah (g) forbade
swearing by one’s forefathers and urged

putting one’s trust in Allah

It was narrated from ‘Abdulldh ibn ‘Umar (85 ) that: « Umar
ibn al-Khattdb said: T heard the Messenger of Allah'(ﬁ{%) say, “Allah
forbids you to swear by your forefathers.” ‘Umar said, “By Allah, I
never swore by them since I heard the Messenger of Allah (%)
forbidding that, and I never spoke of them whether I was speaking on
my own behalf or narrating what someone else had said.”'"* And
“Umar heard the Prophet of Allah say: «“If your were to put your
trust in Allah as you should, you would be given provision like the
birds, who go out in the morning hungry and come back in the
evening with full stomachs.”»!?

2.2.6. “1 am pleased with Allah as my Lord,
Islam as my religion and with Muhammad
as my Prophet and Messenger”

It was narrated that Abo Moosa said: «The Prophet (&) was
asked about things that he disliked, and when it became too much he
got angry. Then he said to the people: “Ask me whatever you want.”
A man asked, “Who is my father?” He said, “Your father is

" Bukhari, Kitdb Bad’ al-Khalg, hadith no. 192.

12 W5 isnad is seheek according to the conditions of Bukhari. Musnad Ahmad,
hadith no. 122; al-Mawsoeo ‘ah al-Hadeethiyah. -
3 Hs isnad is qawiy. Musnad Ahmad hadith no. 205, al-Mawsoo ‘dh al-
Hadeethiyah.
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Hudhafah.” Another man asked, “Who is my father?” He said,
“Your father is S4lim the freed slave of Shaybah.”™* When ‘Umar
saw the expression on the Prophet’s face, he said, “Q’ Messenger of
Allah, we repent to Allah.”»''> According to another report, «*Umar
went down on his knees and said, “We are pleased with Allah as our
Lord, Islam as our religion and Muhammad as our Prophet,” then he
kept quiet.»!'!6 '

2.2.7. "No, not at all, rather it is for all the people”

It was narrated from Ibn ‘Abbas () that: «A man came to
~ “Umar ibn al-Khattdb and said, “A woman came to me to offer
allegiance and I took her into a small room and did something with
her that was less than intercourse.” He said, “Woe to you, probably
her husband is away (fighting in jihad) for the sake of Allah.” Then
words of Qur’an were revealed:

§And perform as-Saldh [lgdmat as-Saldh), at the two ends of the day
and in some hours of the night [i.e. the five compulsory Saldr
(prayers)]. Verily, the good deeds remove the evil deeds [i.e. small
sins]. That is a reminder [an advice] for the mindful [those who
accept advice].p (Qur’an 11: 114)

He said, “O” Messenger of Allah, is it just for me or for all the
people?” He — meaning ‘Umar — struck his chest with his hand and
said, “No, not at all rather it is for all the people.” And the Messenger
of Allah (3%) said, “ ‘Umar has spoken the truth.”»'"’

114 ga¢d ‘ibn Salim the free slave of Shaybah ibm Rabee‘ah was a Sahdbi.
Mahd as-Sawdb, 2/700.

15 Bukhari, hadith no. 92; Muslim, hadith no 2360,

18 Bukbari, hadith no, 93; Muslim, hadith no. 2359.

W7 Musnad Ahmad, 4/41, hadith no. 2206. Ahmad Shikir said: its isnad is
saheeh,
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2.2 8. Ruling on one who takes back his charity

It was narrated that “Umar ibn al-Kbattdb said: «“I provided a
mount for the sake of Allah, but its owner neglected it. I wanted to
buy it back and I thought that he would sell it cheaply. But I said, (I
will not do anything) until I ask the Messenger of Allah (). He (the
Prophet) said, “Do not buy it, even if he gives it to you for a dirham,
for the one who takes back his charity is like the dog that goes back to

its vomit.”»!*®

2.2.9. His charity and wagfs

It was narrated from Ibn ‘Umar (& ) that: «'Umar gave some
property ofhis in charity at the time of the Messenger of Allah (3€). It
was called Thamgh and there were date palm trees there. “Umar said:
“0)" Messenger of Aliah, I have acquired some property which is very
dear to me, and I want to give it in charity.” The Prophet () said,
“Giveit in charity (as an endowment) on the condition that it will not
be sold, given away or inherited, and its yields will be spend (on

" charitable purposes).” So ‘Umar gave it in charity, and that gift of his
was given for the sake of Allah, for (emancipation of) slaves, the
poor, guests, wayfarers and kinsmen. There would be no sin on its
administrator if he ate from it on a reasonable basis or fed his friends,
without intending to become wealthy by its means.»''®

According to another report: « “Umar acquired some land in
Khaybar. He came to the Prophet (%) and said: “I have acquired
some land in Khaybar and I have never acquired any property that is
more precious than it. What do you command me to do with it?”* He

% 1ts isnad is saheéeh according to the conditions of Bukhari and Muslim.
Musnad Ahmad, hadith no. 281.

1'% Bukhari, Kitdb al-Wasdya, hadith no. 2772, and other reports.
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~ said, “If you wish, you may give it in charity (as an endowment).” So
“Umar gave it in charity on condition that it would not be sold, given
away or inherited, for (the benefit of) the poor, kinsmen, slaves, for
the sake of Allah, for guests and wayfarers. There would be no sin on
its administrator if he ate from it on a reasonable basis or fed his
friends, without intending to become wealthy by its means.» '

This attitude clearly demonstrates the virtue of “Umar and his
eagerness to do good deeds, and how he preferred the life of the
Hereafter to the transient life of this world.

2.2.10. The Prophet’s gifts to
‘Umar ibn al-Khattdb and his son

It was narrated that Ibn ‘Umar said: «‘Umat saw a man
wearing a hullah (suit) of brocade. He brought it to the Prophet (%)
and said: “O’ Messenger of Allah, why don’t you buy this and wear it
to meet the delegations of the people when they come to you.” He
said, “Silk is only worn by those who have no share (in the
Hereafter).” Some time passed, then the Prophet () sent a hullah to
him. He brought it to the Prophet (£&) and said, “You sent this to me
when you said what you said about a similar suit (or about the Aullah
of ‘Atarid **'9” He said, “I sent it to you so that you could make
money from it.”’'*? According to another report, ‘Umar gave it to a
brother of his in Makkah who had not yet become Muslim.»'**

As for the gift that the Prophet () gave to Ibn “Umar, it was
narrated that: «* Abdulldh ibn “Umar said, “We were with the Prophet
- (#%) on a journey, and I was riding a difficult camel that belonged to

120 Bukhari, Kitdb al-Wasdya, hadith no. 2773, and other reports.
121 je., ‘Atind at-Tameemi ad-Diérimi.

122 ©Muslim, hadith no. 2068.

123 Bukhari, Kitah al-Addb, hadith no. 5636.
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“Usmar. It would go out of my control and go ahead of the rest of the
people, then ‘Umar would rebuke it and make it go back. The Prophet
(%) said to “Umar, “Sell it to me.” He said, ‘It is yours, O’ Messenger
of Allah.” He said, ‘Sell it to me.” So “‘Umar sold it to the Messenger
of Allah (). Then the Prophet (#£) said, ‘It is yours, O” ‘Abdulléh
ibn ‘Umar; do with it whatever you want.””»'**

2.2.11. ‘Umar’s encouragement to his son
and glad tidings to Ibn Mas’ocod

It was narrated from ‘Abdullah ibn ‘Umar (¢4p) that: «The
Messenger of Allah (&) said, “Among trees there is one whose
leaves do not fall, and it is like the Muslim. Tell me what it is.” Thie
people started to suggest different kinds of desert trees. I thought to
myself that it was the date-palin tree, but I felt too shy (to speak up).
They said, “O’ Messenger of Allah, tell us what it is.” The
Messenger of Allah (%) said, “It is the date palm.” *Abdulléh said, “1
told my father what I had thought of, and he said, ‘If you had said
that, it would have been dearer to me than if I had such and
such.? ”»1%>

As for ‘Umar’s glad tidings to Ibn Mas‘ood, “Umar ()
narrated that: «He stayed up late one night in the house of Abu Bakr
with the Messenger of Allah (), discussing the affairs of the
Muslims. The Messenger of Allah (%) went out, and we went out
with him, and there was a man sfanding and praying in the mosque.
The Messenger of Allah (3) stood and listened to his recitation, and
before we recognized whose voice it was, the Messenger of Allah
(#%) said, “Whoever would like to recite the Qur’an fresh as it was
revealed, let him recite it according to the recitation of Ibn Umm

124 Bukhari, Kitdh al-Buyoo’, hadith no. 2009
125 Bukhari, Kitéb al-lm, hadith no. 131.
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‘Abd. Then the man sat and satd du ‘@’ and the Messenger of Allah
(3%) started saying to him, “Ask for you will be given, ask for you
will be given.” “Umar said, “By Allah, I will go to him fomorrow and
tell him this good news. The next day I went to him to tell him this
good news, and I found that Abu Bakr had beaten me to it. I never
tried to beat him to something good but he beat me to it.”»'%®

2.2.12. His caution against innovation

It was narrated from al-Miswar ibn Makhramah'?’ and
‘Abdur-Rahméan ibn ‘Abdul-Qari that they heard ‘Umar ibn al-
Khattdb say: «I heard Hishdm ibn Hakeem ibn Hizdm reciting
Soorah al-Furgdn, during the lifetime of the Prophet (34%). I listened
to his recitation; and found that he was reciting it in many versions
(huroof) that the Messenger of Allah (%) had not taught me. I nearty
jumped on him whilst he was praying, but 1 waited until he said the
saldm, then I collared him and said, “Who taught you to recite this
Soorah that  heard you reeiting?” He said, “The Messenger of Allah
(%) taught it fo me.” I said, “You are lying, for by Allah the
Messenger of Allah () taught me this Soorah that I heard.” I took
him to the Messenger of Allah and said to him, “O” Messenger of
Allah, T heard this one reciting al-Furgdn in a manner that you did
not teach me, and you taught me Soorah al-Furgdn.” He (the
Prophet) said, “O’ Hisham, recite it.” He recited it in the manner that
I had heard, and the Messenger of Allah (&%) said, “Thus it was
revealed.” Then he said, “Recite, O’ ‘Umar.” So I recited it in the
manner that he had taught me and the Messenger of Allah () said,
“Thus it was revealed.” Then the Messenger of Allah (%) said, “The

128 Tts isnad is saheeh. Musnad Ahmad, hadith no. 175; al-Mawsoo ‘ak al-
Hadeethivah. .
127 Az-Zuhri knew him and his father. He died in 64 AL
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Qur’an was revealed with seven recitations, so recite whichever of

them is easiest for you.”»123

2.2.13. Take whatever comes to you of this wealth
without you hoping for it or asking for it

It was narrated that ‘Abdulldh ibn “Umar said: «I heard “Umar
ibn al-Khattab say, “The Messenger of Allah (#£) would to give me a
gift and I would say, *Give it to someone who is poorer than I am.’
Then one day he gave me some money and I said, ‘Give it to
someone who is poorer than I am.” The Messenger of Allah () said,
‘Take it. Whatever of this wealth comes to you without you hoping

for it or asking for it, accept it, and what you do not get, do not seck
it., 35»129

2.2.14. The du’d’ of the Messenger
of Allah () for “Umar (&)

«The Prophet () saw ‘Umar wearing a white garment (or
shirt) and said: “Is your garment new or has it been washed?” He
said, “No, it has been washed.” He said, “‘May you wear new
garments, live a praiseworthy life, and dic as a martyr.”»'3°

2.2.15. I knew when the Messenger of Allah (i)
walked among them that they would blessed

It was narrated from Jabir ibn ‘Abdullah that: «His father died
and left behind a debt of thirty wasgs that he owed to a Jewish man.

128 Bukhari, Kitdh Fadd’il al-Our an, hadith no 4754; Muslim, hadith no. 818.
B9 Muslim, Kitdh az-Zakdh, hadith no. 1045.

© 3% Classed as hasan by Shaykh al-Albani in as-«Szlszlah a3- Saheehah no. 352,
see also Saheeh al-Jimi', hadith no. 1234,
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Jabir asked him to let him defer payment of the debt, but he refused.
Jabir spoke to the Messenger of Allah (&), asking him to intercede
with him for him. The Messenger of Allah (i) went and spoke to the
Jew, asking him to take whatever was on the trees in lieu of what he
owed, but he refused. The Messenger of Allah () went among the
date palms and walked among them, then he said to Jabir, “Collect
them for him and pay off what is owed to him.” He collected them
after the Messenger of Allah (%) went back, and he paid off thirty
wasgs to him, and had seventeen wasgs left over. Jabir came to the
Messenger of Allah () to tell him what had happened, and he found
him praying ‘Asr. When he had finished he told him of the
abundance. He said, “Tell the son of al-Khattab about that.” Jabir
went to ‘Umar and told him, and “Umar said to him, “T knew when
the Messenger of Allah () walked among them that they would
blessed.”»!*!

2.2.16. The marriage of Hafsah bint ‘Umar ()
to the Messenger of Allah (i)

‘Umar (48 ) said: «When the husband of Hafsah bint “Umar,
Khunays ibn Hudhéfah as-Sahami, who was one of the Companions
of the Messenger of Allah (%), died in Madeenah, I went to “Uthman
ibn ‘Affén (445 ) and offered Hafsah bint “Umar to him in marriage.
said, “If you wish, I will marry Hafsah to you.” He said, “I will think
aboutit.” A few days passed, then he met me and said, “I think that T
do not want to get married.” Then I met Abu Bakr as-Siddeeq (e )
and said, “If you wish, I will marry Hafsah bint “Umar to you.” But
Abu Bakr remained silent and did not give me any answer, and I felt
more upset with him than I had with *‘Uthmén ibn ‘Affin. A few days
passed, then the Messenger of Allah () proposed marriage to her

5! Bukhari, Kitdh al-Istigréd, hadith no. 2266.
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and I married her to him. Abu Bakr met me and said, “Perhaps you
felt upset with me when you offered Hafsah to me in marriage and I
did not answer you?” ‘Umar said, “Yes.” Abu Bakr said, “Nothing
kept me from answering you except the fact that T knew that the
Messenger of Allah (£%) had mentioned her, and T did not want to
disclose the secret of the Messenger of Allah (4%%). If the Messenger
of Allah () had decided not to marry her, I would have married

her.n»lfi?.

2.3. "Umar’s attitude concerning the Prophet’s
disagreement with his wives

It was narrated that Ibn ‘Abbas said: «I was always keen o ask
‘Umar about the two wives of the Prophet (%) of whom Allah said:

4If you two [wives of the Prophet: ‘A’ishah and Hafsah] turn in
repentance to Allah, [it will be better for you], your hearts are indeed
so inclined [to oppose what the Prophet likes)..b (Qur’an 66: 4

— until ‘Umar went for Hajj and T went with him. When we were part
way there, ‘Umar turned aside and I went with him, carrying the
water. He relieved himself then he came to me and I poured water on
his hands and he did wudoo . I asked, “O’ Ameer al-Mu ‘mineen, who
are the two wives of the Prophet (&) of whom Allah says, €If you
two {wives of the Prophet] turn in repentance to Allah, [it will be
better for you], your hearts are indeed so inclined [to oppose what the
Prophet likes}#?” ‘Umar said, “I wonder about you, O’ Ibn ‘Abbés”
— az-Zubhri said, He disliked the question. He said, “They are Hafsah
and ‘A’ishah.” Then he carried on speaking and said, “We Quraysh

132 Bukhari, Kitdh an-Nikih, hadith no. 5122; ‘Umar ibn al-Khattdh, by
Muhammad Rasheed, p. 23.
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had the upper hand over our women, but when we came to Madeenah
we found a people whose women had the upper hand over them, and
our women started learning from them. My house was among Banu
Umayyah ibn Zayd in al-‘Awali. One day I got angry with my wife,
and to my surprise she started answering me back. I objected to that
and she said, “Don’t you like me answering you back? The wives of
the Prophet (%) answer him back and one of them may forsake him
all day until night comes.” So I went to Hafsah and asked, “Do you
answer back to the Messenger of Allah (#)?” She said, “Yes.” 1
said, “Does one of you forsake him all day until night comes?” She
said, “Yes.” I said, “The one who does that is lost and doomed. Do
you think that Allah will not be angry with her because of the anger
of the Messenger of Allah (#%)? Then she will indeed be doomed. Do
not answer back to the Messenger of AHah or ask him for anything.
Ask me for whatever you want. And do not be upset because your
neighbour— meaning ‘ A’ishah — is more beautiful and more beloved
to the Messenger of Allah (%) than you are.” I had a neighbour
amohg the Ansér, and we used to take it in turns to go down to the
Messenger of Allah (). He would go down one day and bring me
news- of the Revelation and other things, and I would go down the
next day and do likewise. We had been saying that Ghassin were
shoeing their horses in order to attack us, and my neighbour went
down one day, then he came to me in the evening and knocked on my
door, then he called me and 1T went out to him. He said, “Something
serious has happened!” I'said, “What is it? Have Ghassan come?” He
said, “No, it 'is worse than that: the Messenger has divorced his
wives.” T said, “Hafgah is lost and doomed. I thought that this was
going to happen.” When I had prayed Fajr I got dressed and went to
Hafsah; T went inside her house and she was weeping. I asked, “Has
the Messenger of Allah () divorced you?” She said, “I do not
know. He has secluded himself in this small room.” I went to a black
slave of his and said, “Ask for permission for ‘Umar to enter.” The
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slave went in, then he came out to me and said, “I mentioned you to
him and he said nothing.” Then I went to the minbar, and a group of
people had gathered there, some of whom were weeping. I sat down
for a while, but I felt too upset. I went back to the slave and said,
“Ask for permission for “Umar to enter.” The slave went in, then he
came out to me and said, “I mentioned you to him and he said
nothing.” I turned to leave, then the slave called me and said, “Go in,
for he has given permission to you.” So I went in and greeted the
Messenger of Allah () with saldm, and he was reclining on a reed
mat that had left marks on his side. T asked, “O” Messenger of Allah,
have you divorced your wives?” He raised his head and looked at
me, and said, “No.” 1 said, “Alldhu Akbar. Do you remember, O’
Messenger of Allah, we Quraysh used to have the upper hand over
our women, but when we came to Madeenah, we found a people
whose women had the upper hand over them, and our women started
10 learn from theirs. I got angry with my wife one day and to my
surprise she started answering me back. I objected to that and she
said, ‘Don’t you like me answering you back? The wives of the
Prophet (&) answer him back and one of them may forsake him all
day until night comes.’ I said, ‘The one among them who does that is
lost and doomed. Does any one of them think that Allah will not be
angry with her because of the anger of the Messenger of Allah (§%)?
Then she will indeed be doomed.”” The Messenger of Allah (%)
smiled and I said, “O° Messenger of Allah, I went to Hafsah and said,
‘Do not be upset because your neighbour is more beautiful and more
beloved to the Messenger of Allah (&) than you are.””” He smiled
again and I said, “May I sit down, O’ Messenger of Allah?” He said,
“Yes.” So I sat down, and I started looking around the room, and by
Allah there was nothing to see except three untanned skins. I said,
“O” Messenger of Allah, pray to Allah to bestow more bounty upon
your ummabh, for the Persians and the Byzantines have been given
great bounty and they do not worship Allah.” He sat up straight then
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he said, “Are you doubting, O’ son of al-Khattab? They are people to
whom good things are given in this world.” 1 said, “Pray for
forgiveness for me, O’ Messenger of Allah.” And he swore that he
would not meet them for a month, because he was so upset with
them, until Allah rebuked him.»'**

These are the reports that I was able to collect about the life of
““Umar in the society of Madeenah. ‘Umar was praised highly by the
Messenger of Allah () which is indicative of his virtue, religious
commitment and knowledge. We will discuss that more below.

2.4. Some of his virtues

“Umar ibn al-Khattdb was second to Abu Bakr in virtue, and
he was the best of all people after the Prophets, Messengers and Abu
Bakr. This is what the Muslim must believe about the virtue of
“Umar, and this is the belief of the saved group, Ak as-Sunnah wa al-
Jamd ‘ah."** There are many well known ahddeeth and reports which
speak of the virtues of ‘Umar, including the following:

2.4.1. His faith, knowledge and religious commitment

Concerning the status of his faith, ‘Abdullah ibn Hishim said:
«We were with the Prophet (%) and he was holding the hand of
“Umiar ibn al—Khaﬁﬁb. “‘Umar said to him, “¢¥ Messenger of Allah,
you are more beloved to. me than anything except my own self.” The
Prophet (%) said, “No, by the One in Whose hand is my soul, not
until I am more beloved to you than your own self.” “Umar said to

133 Tts isnad is saheeh according to the conditions of Bukhari and Muslim.
Musnad Ahmad, hadith no. 222, al-Mawsoo‘ah al-Hadeethiyah.

134 ‘Ageedat Akl as-Sunnah wa al-Jamd ‘ah fee as-Sahiba al-Kirdm by Dr.
Nasir ibn ‘Ali ‘A’id Hasan ash-Shaykh, 1/243.
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him, “No, by Allah, you are more beloved to me than my own self.”
The Prophet (%) said, “Now (you have got it right), O ‘Umar.”»***

With regard to his knowledge, the Messenger of Allah (%)
said: «“Whilst I was sleeping (i.e., in a dream), I drank some milk
until T could see its wetness emerging from my fingertips, then I
passed it to “‘Umar.” They asked, “How did you interpret that, O’
Messenger of Allah?” He said, “(It refers to) knowledge.”»'® This
is a metaphos, for milk and knowledge share the characteristics of
being very beneficial and bringing soundness, for milk brings
physical nourishment and knowledge brings spiritual nourishment.
This hadith highlights the virtues of ‘Umar, for dreams are not
usually to be interpreted literally, even though the dreams of the
Prophets are part of the Revelation. But some of them need to be
interpreted in a way other than their apparent meaning, whilst others
may be interpreted literally. What is meant by knowledge in this
hadith is understanding of how to rule people according to the Book
of Allah and the Sunnah of the Messenger of Allah (). This applies
especially to “Umar because of the length of his reign in comparison
to Abu Bakr; the people were also united in obeying him, in contrast
to “Uthmén. The duration of Abu Bakr’s caliphate was very short and
not many conquests took place during that time, which were the main
causes of division and differences. ‘Umar’s reign was very long and
there were many conquests, but ‘Umar ruled in a way that prevented
division and differences, and nobody opposed him even though he
ruled for a long time. The conquests went even further during the
caliphate of ‘Uthman, but different ideas and views began to spread,
and ‘Uthmén did not enjoy the obedience that “‘Umar had enjoyed,
which led to tribulations that ultimately ended in his murder. He was
succeeded by “Ali, and the division and tribulation only got worse.

135 Suheeh al-Musnad fee Fadd'il as-Sahdbah, 66.
136 Fath al-Bdri, 7/46.
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With regard to ‘Umar’s religious commitment, the Messenger
of Allah (%) said: «*“Whilst I was sleeping, the people were shown to
me and they were wearing garments, For some of them the garment
came down only as far as the chest, and some were shorter than that.
And ‘Umar was shown to me; he was wearing a garment that he was
dragging (along the ground).” They asked, “How did you interpret
that, O’ Messenger of Allah?” He said, “(It refers to) religious

commitment,”»'*7

2.4.2. People were afraid of him
and so was the Shaytin

It was narrated that Sa‘d ibn Abi Waqqas (4 said: « Umar
ibn al-Khattab sought permission to see the Messenger of Allah (4%).
There were some women of Quraysh with him who were talking to
him and asking too many questions, raising their voices above his.
When ‘Umar tbn al-Khattib asked for permission to enter, they ran
and hid. The Messenger of Allah (%) gave him permission to enter,
so ‘Umar came in and found the Messenger of Allah (%) smiling. He
said, “May Allah make you smile always, O’ Messenger of Allah.”
The Prophet (#2) said, “T am surprised about these women who were
with me. When they heard your voice, they ran and hid.” “Umar said,
“You have more right to be feared by them, O’ Messenger of All
Then ‘Umar said, “O’ enemies of yourselves! Do you fear me and not
the Messenger of Allah?” They said, “Yes, you are more harsh and
more stern than the Messenger of Allah.” The Messenger of Allah
" (&) said, “O’ son of al-Khattib, by the One in Whose hand is my
soul, the Shaytdn never meets you on a path but he takes another

137 Muslim, hadith no. 2390.
138 Bukhari, hadith no. 3682; Muslim, hadith no. 2386.
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This hadith points to the virtue of ‘Umar and demonstrates
how, because of his constant adherence to the truth, the Shaytdn
could not find a way to-have any influence on him."*’

Ibn Hajar. said: “This virtue means that the Shaytdn had no
influence over “Umar, but that does not mean that he was infallible.
Rather the hadith only says that the Shaytdn would not walk on the
same path as “Umar. This does not mean that he did not whisper to
him as much as he could. If it is said that we may conclude from this
hadith that the Shaytdn was not able to whisper to him, because if the
Shaytdn was prevented from walking on a path where ‘Umar was, it
is more likely that he would not be able to get so close as to be able to
whisper to him, and so ‘Umar was protected from the Shaytdn, still
that does not necessarily mean that he was infallible, because
infallibility is certain in the case of a Prophet, and is merely a
possibility in the case of anyone else.”

In the hadith of Hafsah that is narrated by at-Tabarini in al-
Awsat it says: «“The Shaytin has never met ‘Umar from the time he
became Muslim, but he flees immediately.”» This is indicative of his
steadfastriess in religious commitment, and his serious and firm
adherence to the truth.

An-Nawawi said: “This hadith is to be understood according
to its apparent meaning, that the Shaytdn fled whenever he saw him.”
‘Iyad said: “It is to be understood by way of analogy, meaning that
‘Umar had lefi the path of Shayin and followed the right path, so he
went against everything that the Shaytdn loves.” Ibn Hajar said: “The
first interpretation is more correct.”!*°

39 ‘Aqeedat Ahl as-Sunnah wa al-Jamd ‘ah, 1/348.
%0 Fath al-Béri, 7/47-48; Sharh an-Nawawi, 15/165-167.
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2.4.3. The inspired one of this ummah

The Messenger of Allah (%) said: «“Among the nations who
came before you were some who were inspired. If anyone among my
ummah were to be inspired it would be ‘Umar.”»'*! This hadith
speaks of an important characteristic of ‘Umar. The scholars differed
as to what was meant by the word muhaddath (translated here as
“inspired™). It was said that it meant one who is inspired, or one who
speaks the truth spontancously, or one to whom the angels speak
without him being a Prophet, i.¢., they speak. to him in his heart even
though he does not see an angel in reality, which boils down to
meaning inspired. And some suggested that it referred to intuition.'*

Ibn Hajar said: “The fact that on many occasions during the
lifetime of the Prophet (%) ‘Umar’s suggestions were corroborated
by Qur’an, and after the death of the Prophet (%) he often got things
right by intuition, and that he was the only one who was honoured
with this quatity and that other Sahdbal were not, does not mean that
he is better than Abu Bakr (45).”'*

Tbn al-Qayyim said: “Do not think that the fact that this quality
was unique to ‘Umar means that he was better than Abu Bakr as-
Siddeeq. Rather the fact that Abu Bakr did not have this quality was
bétter than having it, for he had learned so much from the Prophet
(2%) that he had no need of any inspiration or intuition. What Abu
Bakr had leamed directly from the Prophet (%) was better than that
which “‘Umar learned by means of inspiration.”"**

141 Bykhari, hadith no, 3689; Muslim, hadith no. 2398.
Y92 Fath al-Béri, 7/50; Shark an-Nawawi, 15/166.

W3 <dgeedat ARl as-Sunnah wa al-Jamd ‘ah, 1/251.

144 AMifigh Dér as-Sa‘édah, 1/255.
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2.4.4. “I bad never seen anyone
so strong doing this task”

The Messenger of Allah (%) said: «“Whilst I was sleeping, I
saw myself drawing water from a well with a bucket. Abu Bakr came
and drew a bucket or two weakly. May Allah forgive him."* Then
“Umar ibn al-Khattib came and the bucket turned into a very large
one in his hands: 1 had never seen any one so strong doing this task,
all the people drank their fill and watered their camels that knelt

down there.”»14¢

This hadith speaks of an obvious virtue of “‘Umar, as is reflected in
the words of the Prophet (%): “Then “‘Umar ibn al-Khattdb came and
the bucket turned into a very large one in his hands...” The word
translated here as “strong™ refers to a leader, or it was said that it
refers to something above which there is nothing ¢lse. “Watered their
camels™ means that the people gave their camels water to drink, then
they returned to the pens into which they used to go after drinking in
order to rest. This dream that the Prophet (%) saw is an obvious
analogy to what happened to Abu Bakr and ‘Umar during their
caliphates, how they sttove well, directed the course of events and
benefited the people. During the caliphate of Abu Bakr there was
fighting with the apostates (ak! ar-riddah); he put a stop to them and
spread Islam despite the short duration of his caliphate, which lasted
only two years and a few months. But Allah blessed it greaily and
created a great deal of benefit in it. When Abu Bakr died, he was
succeeded by ‘Umar, during whose time Islam spread even further...

.. and the rules of shari‘ah were implemented and developed to
address new situations. The people benefited a great deal during the

145 «“May Allah forgive him”; this is not intended to belittle Abu Bakr; rather -
it is a phrase which the Muslimis used to use frequently in their speech.

146 pruslim, hadith no. 2393.
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caliphate of ‘Umar because it was so lengthy. ‘Umar established new
cities and organized the affairs of state, and there were many
conquests and a great deal of booty.

What 1s meant by the phrase “I had never seen any one so
strong doing this task™ is: I had never seen any leader striving so hard
and achieving so much. With regard to the meaning of the words, “all
the people drank their fill”, al-Q4di ¢ Ayyad said: “This seems to refer
to the caliphate of ‘Umar in particular, although it was said that it
refers to the caliphates of both Abu Bakr and ‘Umar, because of their
thinking and management, and their ¢fforts to serve the interests of
the Muslims. This was achieved and “all the people drank their fill’
because Abu Bakr defeated the apostates and united the Muslims,
and he initiated the conquests and paved the way, and his efforts bore
fruit during the time of “Umar ibn al-Khattab.”'*”

2.4.5. The protective jealousy of “Umar and the
glad tidings that the Messenger of Allah (1)
gave him of a palace in Paradise

The Messenger of Allah (3%) said: «“I saw myself (in a dream)
entering Paradise, and there I saw ar-Rumaysa’ — the wife of Abu
Tulayhah — and T heard the sound of footsteps. I said, “Who is this?
He said, ‘Tt is Bildl.” And I saw a palace, in the courtyard of which
there was a young woman. I said, ‘Whose (palace) is this?’ They said,
‘(It is) “Umar’s.” I wanted to go in and look around, but then I
remembered your protective jealousy.”” ‘Umar said, “May my father
and mother be sacrificed for you, O° Messenger of Allah! Would I
feel jealous towards you?”»'4®

147 Sharh an-Nawawi, 15/161-162.

1% Muslim, hadith no. 2394; Saheeh at-Tawtheeq, p. 54; Bukhari, hadith nos.
3476, 6620. :
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According to another report, the Messenger of Allah (%) said:
«“Whilst I was sleeping, 1 saw myself in Paradise, and there was &
woman doing wudoo * beside a palace. | said, “Whose is this palace?’
They said, ‘(It is) ‘Umar’s.” Then I remembered your protective
jealousy so I turned away.” ‘Umar wept and said, “Would T feel
protective jealousy towards you, O’ Messenger of Allah?”»'*

These two hadith clearly point to the virtue of ‘Umar ibn al-
Khattab (), as the Prophet () spoke of having seen a palace for
him in Paradise. This is indicative of his high status before Allah.'>

2.4.6. The most beloved of the Companions of the
Messenger of Allah (i) to him after Abu Bakr

‘Amr ibn al-‘As (48 ) said that he asked: «*“O" Messenger of
Allah, which of the people is most beloved to you?”” He (the Prophet)
said, « ‘A’ishah.” T asked, “O Messenger of Allah, who among
men?” He said, “Her father.” T then asked, “Then who?” He said,
“Then ‘Umar ibn al-Khattdb.” Then he named some other men.»™>!

24.7. Glad tidings of Paradise for ‘Umar

It was narrated that Abu Moosa al-Ash‘ari said: «I was with
the Prophet () in one of the gardens of Madeenah, when a man
came and asked for the gate to be opened. The Prophet (%) said:
“Open the gate for him, and give him the glad tidings of Paradise.” 1
opened the gate for him, and it was Abu Bakr. I gave him the glad
tidings of what the Messenger of Allah (%) had said, and he praised

'*? Muslim, hadith no. 2395.

10 “dgeedat Ahl as-Sunnah wa al-Jamé ‘ah wa as-Sahdbah, 1/245.

13U Al-Thsan fee Saheeh Ibn Hibbdn, 15/209. The hadith also appears in
Muslim, hadith no. 2384, and in Bukhari, Bdbh Ghazw Dhit as-Saldsil, hadith
no. 4100.
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Allah, Then another man came and asked for the gate to be opened.
The Prophet (§4) said, “Open the gate for him, and give him the glad
tidings of Paradise.” I opened the gate for him, and it was “‘Umar. |
told him what the Prophet (%) had said and he praised Allah. Then
another man asked for the gate to be opened. The Prophet (&) said,
“Open the gate for him, and give him the glad tidings of Paradise for
a calamity that will befall him.”” And it was “Uthman. I told him what
the Messenger of Allah () had said and he praised Allah, then he
said, “Allah is the One Whose help T seek.”»'*

2.5. ‘Umar’s attitude during the sickness of the
Messenger of Allah () and upon his death

2.5.1. During the sickness of the
Messenger of Allah (&)

‘Abdulldh ibn Zam‘ah said: «When the Messenger of Allah
(%) fell sick, Bilal entered upon him to call him to come and pray. He
(%) said: “Tell someone to lead the people in prayer.” So I went out
and saw ‘Umar among the people, and Abu Bakr was not there, so I
said, “Getup, O’ “Umar, and lead the people in prayer.” So he got up,
and when he said the fakbeer, the Messenger of Allah (%) heard his
voice, for “‘Umar was a man who had a loud voice. The Messenger of
Allah () said, “Where is Abu Bakr? For Allah would not accept
that and neither would the Muslims, Allah would not accept that and
neither would the Muslims.” He sent for Abu Bakr, who came after
“‘Umar had finished that prayer, and he led the people in prayer. -
‘Abdullih ibn Zam‘ah said that ‘Umar said to him, “Woe to you!
What have you done to me, O’ Ibn Zam*ah? By Allah, when you told

152 Bukhari, Kitdh as-Sahdbah, hadith no. 3290.
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me (to lead the prayer), T thought that the Messenger of Allah (%)
had enjoined that, otherwise I would not have led the people in
prayer.” I said, “By Allah, the Messenger of Allah (%) did not enjoin
that, but when I did not see Abu Bakr, I thought that you were the
most deserving of those present to lead the people in prayer.”»!>

Ibn ‘Abbés narrated that: «When the pain grew intense, the
Prophet (&) said, “Bring me a sheet so that T may write something
for you after which you will not go astray.” “Umar (43 ) said, “The
Prophet () is in severe pain, and the Book of Allah is sufficient for
us.” They started arguing and raising their voices. He said, “Go away
from me; it is not right that you should argue in front of me.” Ibn
‘Abbis went out saying, “It was most unfortunate that the Messenger
of Allah (%) was prevented from writing his statement.”»'>*

The scholars discussed this hadith and explained it in such a
way that puts one’s mind at ease. An-Nawawi discussed it at length
and in detail in his commentary on Muslim, where he said:

“It should be noted that the Prophet (&) was infallible and could not
lie or change any of the rulings of shari‘ah, whether he was healthy or
sick. He was also protected against failing to explain anything that
needed explanation or conveying anything that Allah had
commanded him to convey. But he was not infallible against the
diseases and sicknesses to which the body is susceptible and other
such things that do not undermine his status and could not affect any
of the issues of shari‘ah that were already established. He (i) was
bewitched and he imagined that he had done things that he had not
done, but when he was in that state, he did not suggest anything that
contradicted the rulings that he had previously established. Once you
understand the point we are making, the scholars differed concerning

153 Tis isnad is salieelr; narrated by Abu Dawood, badith no. 4660.
3% Bukhari, Kitéb al-‘Tim, hadith no: 114.
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the statement that the Prophet (%) wanted to write. It was said that he
wanted to state that the caliphate should go to a specific person lest
there be disputes and tribulations concerning it; or that he wanted to
write something in which he would sum up the most important
rulings, so as to dispel the risk of dispute concerning them and so that
there would be agreement upon what was stated. The Prophet (j)
thought of writing this statement because it seemed to him that it
would serve a purpose, or he had received revelation telling him to do
that. Then it appeared that it was better not to do that, or he received
revelation to that effect, so the first command was abrogated.

With regard to the words of “‘Umar, the scholars who commented on
this hadith are unanimously agreed that this is indicative of “‘Umar’s
knowledge of religion, virtues and subtle insight, because he feared
that the Prophet (%) might write things that may be beyond them, for
which they would incur punishment, because these matters would be
clearly stated and there would be no room for ijtihad concerning
them. This is why ‘Umar said, ‘The Book of Allah is sufficient for
us,” because Allah () says:

£§... We have neglected nothing in the Book...J (Our’an 6: 38)
And:
€... This day, I have perfected your religion for you...} (Qur’an 5: 3)

He knew that Allah had perfected His religion and that the ummah
was safe from misguidance, so he wanted to spare the Messenger of
Allah (#g) any further effort. ‘Umar had better insight than Ibn
‘Abbis and those who shared his view. Al-Khattibi said: It is not
permissible to interpret what ‘Umar said as meaning that he thought
that the Messenger of Allah (%) might make a mustake, or some
other inappropriate notion. Rather when he saw that the Messenger of
Allah (%) was in great pain and that death was approaching, he
feared that this was akin to the talk of a sick person who does not
speak in a definitive manner, and that the hypocrites would take this
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as a means to criticize Islam. His companions used to discuss some
matters with him before he confirmed them in definitive terms, as
happened on the day of al-Hudaybiyah concerning the treaty between
him and Quraysh. But when the Prophet (&) issued a command he
did s0 in definitive terms, and none of them would discuss it with
him, 155

 “Umar’s words, “The Book of Allah is sufficient for us” were
a response to those who were arguing with him, nof to the command
of the Prophet (4)."°° Shaykh Ali at-TantAwi commented on this by
saying: “What I think is that during his lengthy companionship with
the Prophet (%), “‘Umar bad grown accustomed to expressing his
opinion because he knew that he had permission to do so; there are
many reports which tefl how he suggested things to the Messenger of
Allah (), requested things from him and asked him about things.
The Messenger of Allah (&) would confirm his view if he was right
and correct him if he was wrong. When the Messenger (&) said,
‘Bring me a sheet so that I may write something for you’, ‘Umar —
as was his usual habit — offered his suggestion, saying that the Book
of Allah was sufficient, and the Prophet (%) agreed with him. If he
had wanted to go ahead and write the statement, he would have told
‘Umar to be quiet and he would have done what he wanted.”>’

25.2. “Umar’s attitude on the day
of the Prophet’s death

When news of the Prophet’s death reached the people, there
was a great deal of distress. The death of the Messenger of Allah (&)

155 Saheeh as-Seerah an-Nabawiyah, p. 750, quoting from Shark Muskim, 11/90.
156 Shark an-Nawawi, 11/90; Fasl al-Khitéb fee Mawdqif al-Ashab by al-
Gharsi, p. 41,

57 gkhbér Umar, p. 36.
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came as a great shock to many of the Muslims, especially “Umar ibn
al-Khattdb. The great Sahdbi Abu Hurayrah (4y) tells us what
happened:

«When the Messenger of Allah () died, ‘Umar ibn al-Khattab stood
up and said, “Some of the hypocrites are claiming that the Messenger
of Allah has died, but the Messenger of Allah () has not died, rather
he has gone to his Lord as Moosa ibn ‘Tmran did; he went away from
his people for forty days, then he came back to them after it was said
that he had died. By Allah, the Messenger of Allah will come back to
us as Moosa came back. Let the hands and feet of those who say that
the Messenger of Allah (%) has died be cut off, 138

‘When he heard the news, Abu Bakr came and dismounted at the door
of the mosque whilst “Umar was still speaking to the people, and he
did not pay attention to anything until he went to the Messenger of
Allah () in the house of ‘A’ishah, and the Messenger of Allah (%)
was lying, fully covered with a striped cloak, in a corner of the room.
He went and uncovered the face of the Messenger of Allah (%) and
kissed him, then he said, “May my father and mother be sacrificed for
you. As for the death that Allah has decreed for you, yvou have tasted
it, and no death will ever befall you again after this.” Then he put the
cloak back over the face of the Messenger of Allah (%), and went
out. ‘Umar was still speaking to the people and he said, “Calm down
and listen, Q" ‘Umar!” But ‘Umar insisted on speaking, and when
Abu Bakr saw that he would not listen, he turned to the people and
when the people heard him speaking, they turmned to him and lefi
“‘Umar. {Abu Bakr) praised and glorified Allah, then he said:

“Q»’ people, whoever used to worship Muhammad, Muhammad has
died, but whoever used to worship Allah, Allah is Living and will
never die.” Then he recited the following verse:

158 ds-Seerah an-Nabawivah by Ibn Abi Shaybah, 2/594.
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#Mubammad is no more than a Messenger, and indeed [many]
Messengers have passed away before him. If he diges or is killed, will
you then turn back on your heels [as disbelievers]? And he who turns
back on his heels, not the least harm will he do to Allah; and Allah
will give reward to those who are grateful ¥ {Qur'an 3: 144)

Abu Hurayrah said, “By Allah, it was as if the people did not know
that this verse had been revealed until Abu Bakr recited it to them that
day. The people learned it from Abu Bakr and now it is on their lips.”’
Abu Hurayrah said, “ “‘Umar said, ‘By Allah, when Abu Bakr recited
it I began to feel dizzy and my legs would not carry me, and I fell to
the ground. And I knew that the Messenger of Allah () had
died.””»'>

3. ‘Umar During the Caliphate of Abu Bakr

3.1. His stance in Sageefah Bani Sa‘idah
and his oath of allegiance to Abu Bakr

Following the death of the Prophet (%), the Ansar gathered
around Sa‘d ibn ‘Ubadah in Saqeefah Bani Sa‘idah and said: «*“A
leader from among us and a leader from among you.” Abu Bakr,
‘Umar ibn al-Khattdb and Abu ‘Ubaydah ibn al-Jarrah went to them,
and “Umar started to speak, but Abu Bakr told him to be quiet. ‘Umar
used to say: “By Allah, all I wanted to do was to say some words that
I had prepared in my mind that I thought were good, for I was afraid
that Abu Bakr might not be able to convey the message effectively.”
Then Abu Bakr began to speak, and he spoke very eloquently. He
said: “We will be the leaders and you will be the advisors.” Habbab

139 Bukbari, Kitdb al-Jand’iz, badith no. 1242,
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ibn al-Mundhir said: “No, by Allah, we will not do it. A leader from
among us and a leader from among you.” Abu Bakr said: “No, rather
we will be the leaders and you wilt be the advisors. They are the most
prominent among the Arabs and the best in lineage. Give your
allegiance to ‘Umar or to Abu ‘Ubaydah.” ‘Umar said: “Rather we
will give our allegiance to you, for you are our leader and the best of
us, and the most beloved to the Messenger of Allah (3).” Then
‘Umar took him by the hand and swore his allegiance to him, and the
people did likewise.»'®

May Allah be pleased with ‘Umar and make him pleased.
When the people’s voices grew loud in as-Saqeefah and there was
much disagreement, and “‘Umar feared division — and the danger
that he most feared was that someone would start to swear allegiance
to one of the Ansér, which would cause great tribulation, and it would
not be easy to resolve the matter once people had started to swear
allegiance to someone else — then he hastened to pre—empt any
tribulation.'®" And he said to the Ansér:

«*0Q’ Ansar, do you not know that the Messenger of Allah ()
commanded Abu Bakr to lead the people in prayer? Who among you
would feel comfortable putting himself above Abu Bakr?” The
Angir said, “Allah forbid that we should put ourselves above Abu
Bakr.”'®? Then ‘Umar hastened to say to Abu Bakr, “Stretch forth
your hand.” So he streiched forth his hand and ‘Umar swore
allegiance to him, and the Muhdjireen swore allegiance to him, then
the Ansér did so»'®

10 Afusnad Ahmad, 1/213; Ahmad Shakir classed its isnad as sahesh.

181 AL Hikmah fee ad-Da‘wak ila Allih, by Sa‘eed al-Qahténi, p. 226.

162 Afakd as-Sawdb Jee Fadd'il Ameer al-Mu’mineen Umar ibn al-Khattdb, 1/
280.

163 Bukhari, Kitdh Fadd’il as-Sahdbah, hadith no. 3668.
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Omn the Tuesday, Abu Bakr sat on the minbar, and “Umar stood
up and spoke before Abu Bakr. He praised and glorified Allah as He
deserves, then he said: “O’ people, yesterday I said things to you that
were not appropriate; I did not find that in the Book of Allah and that
was not something that the Messenger of Allah (&) told me. But I
thought that the Messenger of Allah (%) would continue to lead us
until he would be the last one of us to die. But Allah has left amongst
you His Book in which is the guidance of Allah and His Messenger
(#%): If you adhere to it, Allah will guide you to that to which He
guided him. Allah has united you under the leadership of the best
among you, the Companion of the Messenger of Allah (%), the
second of two when they were in the cave, so get up and swear your
allegiance to him.” So the people swore their allegiance to Abu Bakr
in a public oath of allegiance that took place after the oath of
allegiance at as-Sageefah.*** “Umar encouraged the people and urged
them to swear allegiance to Abu Bakr until Allah united all the
Muslims under his leadership. Thus Allah saved them from division
and tribulation. This is the stance that “‘Umar took with the people in
order to unite them under the leadership of Abu Bakr. This is one of
the wisest stances which deserves to be recorded in letters of gold. !

“Umar feared that the Muslims would become divided and that
the flames of internal division would erupt, so he took pre-emptive
action by hastening to swear allegiance to Abu Bakr and he
encouraged the people to do likewise in a public oath of allegiance.
This action ofhis saved the Muslims from the greatest tribulation that
would have befallen them were it not for his brilliant intuition, which
came second only to the help of Allah.'®®

14 4l-Biddyah wa an-Nikdyah, 6/305, 306. its isnad is saheeh.
165 Al Hikmah fee ad-Da‘wah ila Alléh, p. 227.
168 ALKhulafa® ar-Rashidoon by ‘Abdul-Wahhab an-Najjr, p. 123.
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3.2. His discussion with Abu Bakr with regard
to fighting those who withheld zakah and
sending the army of Usamah

Abu Hurayrah (48 ) said: «When the Messenger of Allah (i)
died and Abu Bakr succeeded him and some of the Arabs reverted to
kufr, “‘Umar said, “O’ Abu Bakr, how can you fight the people when
the Messenger of Allah (%) said, ‘T have been ordered to fight the
people until they say Ld ildha illa-Alldh, and whoever says Ld ildha
illa-AllGh, his wealth and life are safe from me, except in cases
decreed by shari‘ah, and his reckoning will be with Allah’?” Abu
Bakr said, “By Allah, T will fight whoever separates prayer and
zakah, for zakah is what is due on wealth. By Allah, if the